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SUMMARY

As we have seen throughout this work, the entire theological thinking of Father Justin

can be considered to be a theological hymn to the Incarnation and Resurrection of Christ, in

which he endeavored to use a spiritual, biblical and immune language that would attest  the true

Christianity of the Church, which leads us to conclude that the profound and original thinking of

Father Justin Popovich assimilated the whole teaching of the Byzantine Orthodox Tradition,

which he incarnated, especially, in the holiness of his life.

That is why the necessity of knowing and studying his dogmatic work is related to the

fact that Father Iustin Popovich proves to be one of the outstanding representatives of the neo-

patristic department who has been reciting theology on scriptural, patristic and liturgical basis.

Through the connection between theology and spirituality, among asceticism and

mysticism,Tradition and Modernity, the theological thinking of divine-humanity expressed by

Father Justin is „a song of praise to Chalcedonian Christology, the keystone of Christianity”.

In order to highlight these aspects, I structured my work into four chapters, attempting

to restore, without claiming exhaustiveness, the theological work, especially its Christological

accent, the relentless and prolific Serbian dogmatist Iustin Popovici.

Thus, in the first chapter I outlined the biographical elements and the pious family

atmosphere in which the young Blagoe grew up (the future monk Justin), his childhood

reminding him somewhat of the family environment in which St. Basil the Great grew. I briefly

presented the Blagoe student's theological studies at Belgrade's St. Sava Theological Seminary,

where the intense interdisciplinary study atmosphere, prayer, Scriptural and patristic readings

will impress upon the delicate soul of the future theologian.

After completing his studies in Russia, England and Greece, the young monk Iustin

begins his teaching activity, being appointed professor at the Theological Seminary of Karlovitz

(1921-1927), the Prizren Seminar (1927-1928) and the Bitola Seminar (1932 -1934), where he

finishes and publishes the first volume of his monumental work, the Orthodox Philosophy of

Truth. The Doctrine of the Orthodox Church in October 1932. On February 1, 1934, he was



appointed lecturer at the Faculty of Theology of Belgrade, on the Chair of Comparative

Theology, later appointed Professor in the Department of Dogmatic Theology, and in January 16,

1935, his lecture on „About the Essence of Orthodox Axiology and Criteria” and, following the

publication of the second volume of Orthodox Dogmatics in the same year, is entitled as a

lecturer.

Father Professor Justin will be removed from the Faculty of Theology by Tito's

totalitarian regime in 1944, and in 1945 will be arrested, but released a few weeks later. In 1948,

when, due to his moral veracity in front of communism and Tito, he would be arrested again as

an „enemy of the people”, taken to a prison in Belgrade and proposed to be executed; he was

released following the intervention of Patriarch Gavriil and was allowed to retreat to the little

monastery of the Saints Archangels in Celie near Valievo in May 27, 1948, the only one to give

shelter at that time, where he spent the end of his life and where Father Justin lived in a semi-

exile; his laborious theological work here was fulfilled by the third volume of the Orthodox

Philosophy of Truth, in 1978, the venerable dogmatist being 84 years, so that in one year he

would fall asleep in the Lord on March 25, 1979.

Thanks to Father Justin and his disciples, Serbian Orthodox theology will be in the

second half of the twentieth century under the sign of a patristic renewal; That is why I tried to

motivate that in his ascetic, profoundly spiritual life, by the exemplary intransigence of his

dogmatic consciousness and his profound and new work, connected to the sources of patristic

theology, Father Iustin Popovich is not only the most famous theologian in the Serbian Church ,

but a true patristic figure of the twentieth century. Moreover, it was stated that from St.

Nicodemus the Aphiorite, the Orthodox Rising did not know a figure so iconic as in the person

of Father Justin, being one of the most prominent exponents of the neopatristical direction of the

contemporary Orthodox theology

Starting from these realities, I tried to trace the gnoseological, anthropological,

christological, pnevmatological and ecclesiological directions of the work of the great Serbian

dogmatist, showing that „philosophy after Christ” responds to all the fundamental problems of

humanity and that only in the Son of God incarnate, known in all its dimensions. This is the

result of the new axiological and gnoseological principle: the God-Man, the measure of the

whole existence, the only salvation of the fallen man in this parasitic state of existence and ill of

solipsism is found in his divinization in Christ, reached by the teandrical ascetic cleansing the



holy virtues and evangelical deeds, and by its pnevmatic incorporation into the mystery of

mysteries, the Church.

This is why, repeatedly, Father Justin stresses the necessity of incarnation, through

which the God-Man eternally satisfies „the most essential ontological demands and needs of the

human being, while unravelling the problem of God and man in perfect form”.  Starting from this

revelation truth, I have emphasized the pnevmatological aspect of the renewal of man in Christ,

highlighting the inseparability of the Son's iconomy from that of the Spirit; This „in-hristiation”

is permanent, in the mysterious-spiritual level, in ecclesial space, by the deifying work of the

Holy Spirit, revealing Christ in the intimacy of our being through the mysteries of the Church,

especially through Baptism, which determines the Serbian theologian to speak of the „philosophy

of the Holy Spirit”, the pnevmatical philosophy of the Church, which leads us to the „philosophy

of Christ”.

Repentantly, Father Justin emphasizes that this new life in the Church is communion

with the Father through the Son in the Holy Spirit, the Church being treimic in both its being and

its work, because „triadology is the measure of ecclesiastics, its seal, and its character”. At

Pentecost, Christ „baptized” the Church with His Spirit, for now, the new teandrical community

to permanently, in and through love, permanently work the work of the Spirit by the work of the

Spirit upon those who are to be incorporated into the Body of the Church, by faith and by

pnevmatic water of Baptism by participating in this clerical prayer, „with all the saints”,

communion in which the whole creation participates, being called to be assimilated.

In the ecclesiological approach of Father Justin's theology, we find impressive pages

about the „praying theology of the Church” and in this holy communion we are partakers of the

Body and Blood of Christ in the Holy Eucharist, becoming, by this consociation and

consanguinity, Divine-human life of the Lord.

Starting from these theological coordinates of Father Justin's thought, in the second

chapter we approached the christological foundations of the work of the Serbian theologian in a

three-dimensional perspective: scriptural, patristic and liturgical. To begin with, I tried to point

out that the biblical essence of Father Justin's writings is a true evangelical, apostolic, patristic

and philocalistic anthology, and that it serves as a doxological paradigm for Orthodox biblical

theology in general, which avoids the risk of scholastic systematization. We have noticed that in

the biblical foundation of his dogmatic thought, Father Justin shows us that the Person of the



Saviour Jesus Christ, true God and true Man, is the keystone of his theology and that the Sacred

Scriptures must be tested before being read, their teaching to be applied in their own lives, which

recommends that Father Justin to be more „a seeker of the Scriptural sense” than an „objective

researcher” of the Holy Scriptures.

What really struck me was the fact that the critical-historical method of Western

biblical sciences remained a foreign exegesis and not used by Father Justin in interpreting new-

testamentary texts, avoiding in a near-radical way the usual isagogical questions of the New

Testament. This is also explained by the harsh reaction of critics of Western theologians to

Father Justin's new testamentary comments suspected of „hostility to science”. For the Serbian

exegete, the Church offers the unique principle for the interpretation of Holy Scripture, and it

gives the Bible the divine authority of the Word of God, and not vice versa, which denotes the

fact that Father Justin is one of the greatest neopatristic exegesis because his interpretation upon

the books of Holy Scripture is created according to the patristic exegetical model. I have

emphasized in this sense the use of the two methodological principles in his theological writings:

the so-called „svetootački”, which means „to refer to the holy Fathers”, the patristic tradition

being the most decisive principle for Father Justin and the other being the appeal to the Scriptural

books of the New Testament, especially to the Pauline epistles, when it expounds its theological

ideas.

Thus, for Father Justin to remain in the theological tradition of the holy Fathers means

to remain in the Church. The dogmatic enthralling does not create new theological ideas but

resumes the teachings of the Tradition of the Church, as he confesses in the introduction to the

first volume of his Dogmatics, resuming the principle stated by St. John Damaschin: „I will not

say anything from me, exposing briefly what the holy men of God said”. The importance of the

patristic principle is shown in the fact that Father Justin tries to argue his theological teachings

always with quotes from scriptural writings, along with patristic texts and sources from the

liturgical cult of the Church; We could see that the erudite professor does not comment and

critically discuss the patristic quotations he uses whenever he wants the theological

argumentation of some theories about Christology, pnevmatology or ecclesiology, but simply

uses them as theological authorities. The abundant patristic texts with which they teach

theological argumentation are long, taking the patristic quotations word by word or paraphrasing

them. He does not use his own arguments in patristic texts, and the passage from one Father to



the other makes it through an introductory sentence; It is interesting that the Serbian theologian

quotes in his dogmatic and exegetical work the Holy Fathers only till St. Gregory Palamas and

certain Russian abbots, but no contemporary theologian, which might give the impression of

having some reserve for contemporary theology.

Also, Father Justin adorns his Christological testimonies with the dense and significant

liturgical compositions of the theological hymnography of the Church, and what is significant in

his writings is that the Serbian theologian creates a series of terms, hard to translate, to express

the density and subtlety of the theological expressions, confessing that „I was obliged to create

dogmatic terminology, which we only have in part or which, even if it existed, had not been

sufficiently developed”.

In this sense, Father Justin, a true theologian, uses these terms especially when he

emphasizes Christ's centrality in creation, in humanity and in the Church; that is why, in the third

chapter, I highlighted the ecclesiastical aspect of the relationship between the Incarnate Logos

and the Holy Trinity, Father Justin stressing the possibility that the Son of God gave people

through His incarnation to participate in the life of the Holy Trinity. The Serbian dogmatist

describes the ecclesial aspect of Christ's relationship with the Trinity in three different

perspectives, but dependent on each other: Christological, Pneumatological and Trinitarian. In

the view of Father Justin, the Christological perspective is somehow centrally positioned, while

the other two are somewhat involved: people receive salvation through the Son ( the

Christologically Imprinted Appearance ) which realizes the Church through the Spirit (the

pnevmatological aspect) and thus participates in the divine Trinity  ( the triadological aspect ) .

Understanding the Church as the icon of the Trinity, Father Justin describes life in the Church as

participation in the loving communion with the Holy Trinity. Christ gave the Church, through his

incarnation, the opportunity to participate in the life of the Holy Trinity, Father Justin using the

term „sobornost” applied to the Church in the Trinitarian context, which means that the

sobornicity belongs to the being of the Church, because it is the appropriation of the Trinity, of

the perihoretic life of the Trinitarian Persons; So I presented how the Serbian theologian uses the

notion of soberness both to describe the intratrinitarian life and to emphasize the being of the

Church. A fulfilment of the sobornicity in the Church is found to Father Justin in connection

with its temporal aspect, namely that all stages of the Church's history are linked by tradition in



sobornicity to one another, which means that Church tradition plays a capital role, being „ the

divine language” of sobornicity.

At the same time, the Serbian theologian also points to the character of the sovereign of

man, emphasizing the biblical and patristic teaching of man's creation in the image of God and,

at the same time, the centrality of man's salvation through Christ. As Father Justin confesses, all

existential problems are confined to the problem of man, and the problem of man is confined to

the problem of the God-Man; It is obvious that the anthropological theme of Father Justin is

essentially Christological, because the life of Christians called to holiness is nothing but an

extension of the life of Christ incarnated, dead, and resurrected in the teandrical space of the

Church through the sacred mysteries and ascetic and evanghelical virtues.

In this ecclesiological context, I noticed that, for Father Justin, soteriology is a central

category of his ecclesiology, as the Church is seen as the continuator of the dead and resurrecting

Lord's saving work. This christological-ecclesiological approach to the Serbian theologian

naturally draws the similarity that exists between Christ and his Mystical Body, the Church being

„the God-Man Christ prolonged through all ages and throughout eternity”. If the Church is

identical to Christ, then this analogy is a consequence of the oblivion of the Son of God, and

Father Justin does not put the act of salvation by God-Man in the foreground, but, to some

extent, the concrete realization of this salvation through and in the Church, because the Church is

not only an „instrumentum salutis”, a soteriological means, but it is the God-Man, as an

embodiment of salvation itself. When speaking of the Church in analogy with the Saviour, Father

Justin emphasizes the connection between the divine nature and the human nature of the Saviour,

and as they are united in the Person of Christ, so also the nature of the Church is divine-human

and thus the identity between the Church and God- Man refers to the two natures of the Lord.

Therefore, the obvious theological shades that Father Justin uses in relation to the

phrase „the Body of Christ” appear as a name for the Church, and which represent the

concretization of the understanding of the Church as the God-Man. Through the expression

„God-Man”, Father Justin wants to describe the being of the Church as a prolongation of the

incarnation of the Logos, and by the phrase „the Body of Christ” emphasizes the participation of

believers in the divine-human nature of the Church, rather using the expression „divine-human

body”. In the sense of Pauline theology, to further emphasize the connection of men with Christ,

and not the form of organization of the Church.



What we have found in this respect is that, in his ecclesiological analysis, Father Justin

does not describe in any way the social or historical structures of the Church, but merely gives us

only the spiritual perspective of his Christocentric theology on the Church, which influences not

only ecclesiology, but it is decisive for the whole theology of the erudite Serbian dogmatist. In

his ecclesiological meditations, we noticed a preeminence of the divine nature of the Church

towards its understanding as a sociological reality of the people gathered in the same faith, the

external structures of the Church playing an almost non-existent role in Father Justin's

ecclesiology. Most of his ecclesiology consists of scriptural and patristic quotations which he

does not often analyze or comment on, because the appeal to the Revelation embodied in Sacred

Scripture and in the works of the Holy Fathers are for Father Justin the central purpose of the his

theological approaches.

Another aspect of understanding the Church as the Body of Christ is the indissoluble

relationship with the Holy Eucharist; for the Serbian dogmatist, the Eucharist and the Church are

inseparable, although he does not thoroughly reflect on the way this relationship is, nor does we

find a „eucharistic ecclesiology” of his own, as we observe in the tradition of the Russian

emigration theology. For Father Justin, „the Eucharist is the Church as the Body of Christ, and

the Church is the Eucharist as the Body of Christ”, and such a way of speaking makes us

understand that the Serbian theologian refers to the unity that is mediated by believers through

participation to the Church as the Body of Christ, understood as the God-Man.

At the same time, Father Justin presents the Church as the face of Christ, a phrase he

uses quite often and obviously takes it from the Patristic Tradition, especially from the Maximian

ecclesiology presented in Mystagogy. At first glance, this perspective would relativize the

realism that can be seen in the equivalence of the Church with the Body of Christ, because by

using this phrase „shape/image” it would seem that a true identity between the Church and Christ

is excluded. But understanding the Church as the face of Christ, Father Justin strengthens or

confirms the identity between the Church and Christ by associating this syntax with the notions

of „God-Man” and „the Body of Christ”. The similarity between the Church and Christ is

presented as a soteriological identity and, without directly confessing, Father Justin understands

that the Church as a type and icon of Christ-God is not just a likeness to God, but the Lord

Himself present in and through Church, being once again accentuated by the analogy between its

being and the Savior Christ, its Head.



In this context of equivalence between Christ and the Church, Father Justin speaks of

the „charisma” of men as a way through which they receive salvation and „deification” as a

participation in the divinity of Christ, in accord with the patristic chorus of the Tradition of the

Church. The interest of the erudite Serbian theologian focuses on the mystical way of the

connection between the Church and salvation, because in the incarnated body of the incarnated

Lord, the people are saved through the sacramental and pnevmatical life of the Church. In this

sense, the Holy Spirit, intercedes the presence of Christ in the space of the Church through His

salvation. The work of the Spirit can only be understood in a Christological and ecclesial context

and it is not a contradiction between Christ and the Spirit when Father Justin accentuates the

divine-human imprinting of the Church by the God-Man, emphasizing at the same time the

sanctifying action of the Spirit in the ecclesial space. This is why Father Justin confesses that

Christology and Pneumatology are not two competing, but complementary principles of the

Church. In this sense, the dogmatist scholar speaks of God-Man as a living principle of the

Church, for its existence and being are imprinted through the God of God, His Head, and the

Holy Spirit is considered to be the principle of the Church's life as He regulates The life of the

members of the Church in relation to Christ and the relationship of believers with each other in

the ecclesiastical teandric space, for the Serbian theologian the expressions „life in the Church”

and „life in Christ” describe the same soteriological reality.

In the last chapter of the paper, I attempted to expose the criticism of Father Justin

Popovich towards contemporary culture, confessional theology and ecumenism. His opposition

to anthropocentric humanism and Western rationalism that modern Europe is grounded has

dominated the Serbian theologian's thinking at all stages of his career, from the period of studies

at Petersburg, Oxford formative studies and doctoral studies in Athens untill his recruitment by

the communist regime at the Celie monastery. However, the main ideas of criticism of the

Western tradition were highlighted in the 20-30's of the 20th century, Father Justin assimilating

the Slavic critique and the Eurasian concept of Western culture, and especially the ideas of

Oswald's decline and sunset in Europe Spengler and Maurice Maeterlinck.

Father Justin's critique of Western culture was not inspired only by the historical

circumstances that defined the relationship between Orthodoxy, especially Serbian, and the

West, as well as the doctrinal differences with Roman Catholics and Protestants, but rather its

profound preoccupation with destiny of Europe. He describes this phenomenon of



deshumanization of the humanist, more correct, anti-humanist culture to explain the existential

crisis of modern man, which consists in replacing God through positive sciences and man; The

European man has self-deified, reiterating the Adam's mistake, believing that through technique

and science, through philosophy and culture, religion and politics, art and fashion can reach the

ultimate knowledge. For Father Justin, the European man has developed a culture of death, and it

is obvious that this European humanist culture systematically raises the sense of immortality in

man; anthropocentric culture has become a kind of „European fetishism”, whose characteristic is

greed, manifested in all ways of life through the new ethics of self-preservation. Although all

these acidic and impregnated remarks of irremediable pessimism seem to be the essence of

Father Justin's thinking on the description of European culture, we can not overlook the fact that

the Serbian theologian does not demonize any kind of culture, but only the one who excluded

God from it and affirmed the unmatched supremacy of modern man. In its pages devoted to this

theme there are consistent descriptions and descriptions of the divine-human culture, the only

one capable of valorizing the cultural and artistic creations of man, because it, unlike the

autonomous and anthropocentric humanist culture, gives it the possibility to overcome its last

limit, death.

It is easy to see that this European humanist culture has a religious substratum and the

shift of emphasis is mainly observed in the wrong direction of Western theology, where the

divine-human and ecclesiastical humanity was metamorphosed in two versions: „maximalist and

optimistic” in Roman Catholic theology and „minimalist and pessimistic” in the Protestant

theological trend. In this sense, Father Justin signaled the symptoms of the resurrection of

„neoarianism” in religious philosophies, which simultaneously resulted in the understanding and

reduction of Christ, the Son of God incarnated, into the simple category of humanity and the

raising of the European man to the rank of „Measure of all things”. This is mirrored in the

dogma of papal infallibility, developing, for Father Justin, an effort to revive and endure the

dying European humanism, metamorphosis, and ultimate apotheosis of humanism.

However, the Serbian theologian does not develop an anti-Western theological theme

through these virulent remarks against Roman Catholicism, but rather wonders to what extent

Western theology remains faithful to the Chalcedon and the Millennial Tradition of the Church.

On the other hand, Father Justin shows that this unacceptable absolutism of papal

infallibility has as extreme opposite the theological relativism based on the universal tolerance



that inspires Protestant ecumenism, but which represents the „weak” version of the same

infallibility of the European man. The theme of ecumenism raises many questions and

perplexities, which find their final answers only in the Church of Christ, but in the opinion of

Father Justin, ecumenism is an alienation of Christ and the Holy Tradition of the Church; his

references to ecumenism are virulent, without any trace of dialogue or tolerance, and we can

observe this critical position when the Serbian theologian defines ecumenism as „the common

name for all lying Christianity”. The Christian thesis from which Father Justin starts is that there

is no dialogue of love without the dialogue of truth, and the separation between love and truth is

a lack of faith, not the path of the patristic tradition. According to the Serbian theologian,

ecumenism is responsible for the relativisation and moral minimalism of authentic faith, as well

as the leveling of doctrinal truth in the name of the supposed divine love invoked by its partisans,

and the solution offered by Father Justin to the initiation of any ecumenical dialogue is

repentance, without which one can not speak of a union of churches or of  „intercommunio”.

At the end of the paper, I pointed out some aspects of the overthrow of the mission of

the Serbian people in the history of Christendom, showing that the distinctive feature of Serbian

Orthodoxy is characterized by „svetosavlje” or „savaism”, Father Justin dedicating to this

concept a book called Svetosavlje as a Life Philosophy , published in Munich in 1957. The term,

first used by Bishop Nicholas Velimirovici, has Slavic-Messianic influences and shows that the

essence of Saint Sava's thinking is that man united with his Model, God-Man, becomes

immortal.

In the concept of Saint Sava, assumed entirely by Father Justin, which is actually the

theological and doxological testimony of the Orthodox Church, the centrality of the God-Man

represents the quintessence and the stake of the theological discourse. That is why Father Justin

is firmly convinced that Saint Sava is the symbolic and paradigmatic figure for this nation

chosen by God to promote the evangelical values of Christianity, all the more so since Sava's

conception of man and people is intimately linked to the Resurrection of the Lord, Father Justin

linking this feast to the destiny and role of the Serbian people in the general iconomy of

universal salvation and explaining this fact in an eschatological key.

Due to the historical strides through which the Serbian people faced, Orthodoxy was a

bastion of faith and unity in the face of all religious interference; Therefore, the svetosavlje is

experienced as an acute awareness of the distinctiveness of Orthodoxy in relation to the



Catholicism and Protestantism of Europe, on the one hand, and the Islam, under whose

occupation the Serbian people suffered for many centuries. Thus, svetosavlje is somehow woven

into the consciousness of the Serbian people and develops the meaning of their Orthodoxy for

which they have to fight, even at the cost of life, the consciousness of culture as holiness and

light from Christ becoming the conception of the Serbian Orthodox people.

This unwavering and invariable sense will become the theological and cultural concern

of Father Justin to preserve and guard Orthodoxy without compromise in the face of enemies

who will want to destroy the precious legacy of the Serbian people, especially after the Serbian

theologian has experienced the beginnings of diluting and diminishing that concept Orthodox

life, svetosavlje, in the new Yugoslav Federation and in the forced conjunctions of Croatians and

Catholic Slovenes with the Orthodox Church.

At the end of this scientific approach related to retrospectively attempting of

presenting the centrality of Jesus Christ, the God-Man, in the dogmatic thought of Father Justin

Popovich, I dare to confess that I have captured the guidelines of Christology and its theological

implications exposed by the Serbian theologian in his opera but being aware that this work does

not exhaust the richness, complexity and depth of the theological thinking of this „neopatristic

parent” in the Serbian Church; therefore, in an honest approach, I will add that before this

impressive theologian, Justin the New, as it is called in the Orthodox hagiography, I am just

powerless, and if there is something good and worthy to be remarked in this paper, it belongs to

him, and everything that is inconsistent and irrelevant to this theme it belongs to me.
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