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INTRODUCTION  

1. Focus of the research 

The present work, which falls within the scope of canonical-legal and 

historical studies, proposes an approach to the issue of canonical sanctions and 

disciplinary measures of the Eastern Church, as they were later fixed in the canons, 

starting from the observation of the crucial role that church discipline played among 

the faithful, both in the Old Testament, New Testament and in the continuing era after 

the foundation of the Church as an ecclesial body of divine-human nature.  

Another objective of the treatment of this topic is to observe the emergence 

and evolution of various concepts, sanctions (punishments) and disciplinary measures 

of a canonical and ecclesiastical nature for the discipline of the Church in general.  

Noting that in the early centuries the Church was faced with unprecedented 

challenges, this research aims at an analysis of the objectives, contents and methods 

of discipline among Church members, both clergy and laity.  

A "pedagogy" of the faithful is envisaged, directed towards the achievement 

of two interrelated goals: a) the maintenance of rigorous discipline in the Church in 

order to form and develop an authentic religious personality; b) the salvation of the 

faithful. 

These goals can only be achieved if they are operationalized as objectives of 

a biblical, pedagogical and canonical-legal discourse, firmly rooted in the principles 

of the Church, which the present paper examines.  

Without observance of moral and legal norms of conduct, the necessary 

order in the life of any society cannot be ensured.  

The punishments and disciplinary measures laid down by the canons for 

ecclesiastical offences are general for all members of the Church and specific for the 

offences of clerics or monks. 

As a theological-legal science, Canon Law is concerned both with 

methodical research, study and analysis and with systematic exposition, i.e. the 

setting out in a logical system of the rules, principles and norms of law by which the 

Orthodox Church is governed. 

The content of the plan reflects a scholarly approach to the subject, 

highlighting elements of real interest and highlighting particularly interesting aspects 

that can inspire the institutional dynamism of the Church today. 
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Concepts such as cursing (anathema), excommunication (ḥērem), exclusion, 

affurisure, etc., as disciplinary measures and how they were included in the canons, 

as well as ways of applying Canon Law, are traced. 

The interest around this theme is manifested by researching the historical 

circumstances, arguing the canonical-legal, social and confessional reasons that led 

the Eastern Church to include a certain type of punishments and disciplinary 

measures in the canons drawn up in the period concerned, the 4th - 9th centuries. 

2. Motivation and choice of subject 

The present study is motivated by a personal interest in the issues concerning 

the Eastern Church's punishments and disciplinary measures as reflected in the 

synodal canons of the 4th-9th centuries and their importance in the pastoral life of the 

Church, since it is well known that many of these canons are still used today as rules 

of conduct in dealing with various disciplinary, liturgical, pastoral and moral 

problems.  

Another argument for approaching and treating this topic is to observe the 

emergence and subsequent developments of various concepts of Church coercive 

measures. 

In this research I also wish to gain some understanding of the position of the 

Eastern Church as an ecclesial institution, which has historically faced the delicate 

issue of discipline, especially among the clergy. 

As a theological-legal discipline, Church Law sets out the principles and 

rules of law by which the Church is governed and organised. 

The question of punishment in the canonical Tradition of the Church is a 

delicate one, because it knows no parallels. It represents a blatant antinomy, a visible 

and obviously real divergence between ontological love and the exercise of 

punishment, which is very often linked to the confirmation of power. The fall of man 

is situated, among other things, at the level of the exercise of power that he exercises 

over creation, and punishment remains the diachronic means of this exercise of 

power. In contrast, ontological love presupposes complete freedom, in which there is 

no exercise of power or any attempt to coerce in order to acquire or have a result, or 

to be efficient (to be effective) in this exercise. Right here we see the antinomy 

between divine love and sanctions. 
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The institution of the State and its law ignores this ontological parameter of 

love. Theology (as ecclesial life) is based on love, which can only be born after the 

"death of the ego", in which each dies to self and lives in complete freedom for the 

other, while the law - personal or state, it does not matter - manifests itself after the 

death of love, which is rupture, divorce; if it is not preceded by such a rupture, such a 

death, the law remains totally neutralized and devoid of any meaning. 

Punishments and sanctions come as a result of the exercise of Law, the 

ultimate exercise of power, whereas "God [the Trinitarian] is love" and in this 

Trinitarian communion of love, there are no rights or sanctions, because the 

Trinitarian life is a life of love even after death. The question therefore remains 

entirely open... 

Because of the discontinuity that has developed between Church and State in 

modern times and the more exclusively spiritual and pastoral function of the ecclesial 

organization, canon law scholars are seeking a recovery of the vital contact between 

canon law and theology, biblical exegesis (critical principles of biblical 

interpretation) and Church history in their contemporary forms. Researchers in Canon 

Law also seek a link with the empirical social sciences (e.g. sociology, anthropology 

and other such disciplines), which is necessary for an understanding and scrutiny of 

the application of canon law. The study of the history of Canon Law requires not only 

a legal and historical background, but also an understanding of theological concepts 

and contemporary social relations. Many sources, such as the documents of councils 

and popes, are often uncritical and found only in poorly organized publications, and 

much of the material exists only in manuscripts and archives; frequently, legal 

sources contain "dead law" (i.e., law that is no longer considered valid) and say 

nothing about "living law." What does and does not fall under Canon Law, what is or 

is not a source of Canon Law, what law is universal and what is local and other such 

matters must be judged differently for different periods. 

The function of Canon Law in liturgy, homiletics and other social activities 

involves the development and maintenance of those institutions which are considered 

to be most useful for the personal life and faith of the members of the Church and for 

their vocation in the world. This function, then, is concerned with a continual 

adaptation of canon law to the circumstances of the time as well as to personal needs. 
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In the present paper, I will attempt, on the basis of biblical, patristic and 

canonical texts, to define the various concepts underlying canonical sanctions, 

starting initially from their emergence since the time of Adam, and attempting to 

articulate a subsequent canonical argument regarding their development and 

transformation into norms of canon law, as well as the way in which these sanctions 

have been applied over time, pointing to some "famous" cases from this perspective. 

3. Research status 

Within the Romanian canonical-legal theology of the Church, there have 

been authors who have written articles and studies on various subjects related to the 

Church discipline and which have been a real support for the documentation of the 

present research, containing valuable information about the jurisdictional activity of 

the Church described by Church Law. 

There is, however, no exhaustive approach to this topic of Canon Law with 

strict reference to disciplinary measures and canonical sanctions (punishments) as 

laid down in the Church canons. 

Priest John V. Covercă , writes about "Ecclesiastical judgment in ancient 

times", a work written under the direction of Prof. Liviu Stan, accepted as a 

dissertation for the degree of Master and published in Studii Teologice, year XIII 

(1961), no. 1-2, p. 66-85. The author recalls the courts of the first four Christian 

centuries and describes the qualities of church judges. He also describes public and 

private confession as a form of judgment in those times, as well as the role of the 

penitential priest. Epistles are correctional means, having a more legal character 

granted by a judge who puts spiritual teaching and spiritual medicine at the service of 

the spiritual tribunal. The judgment of both Christians and clerics takes into account 

the specifics and consequences of the acts committed. 

The priest Munteanu Alexandru Armand, publishes the study "The 

application of epitaphs in the light of the holy canons", in the journal Studii 

Teologice, year XIII (1961), no. 7-8, p. 445-465, in which he classifies the epitaphs, 

in order of their seriousness as well as their application to the faithful: in forum 

internum (at the confessional seat) but also in forum externum (by the legal instances 

of the Church). These epithets (admonition, admonition, fasting, prayer, metanoia, 

excommunication or affliction) are applied for various offences: against the faith, 

against holy works and works, against society, against the family, against one's 
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neighbour, against one's own person. The author also argues the procedure in the 

application of epitaphs using the canonical provisions of the Church, but makes no 

reference to the occurrence of these disciplinary measures. 

"Courts of Justice in the Orthodox Churches" is a work that discusses the 

canonical unity of Orthodoxy by observing as closely as possible the fundamental 

canonical ordinances and describes the need to "retouch" some of the differences that 

persist (often unjustifiably) between local Orthodox Churches. 

The doctoral student in theology Mihuț Valeriu Miron , publishes the paper 

in Theological Studies, year XVIII (1966), no. 9-10, p. 584-619. In it we find a brief 

historical overview of the judicial forums in the ancient Church, a description of the 

judicial courts in the ancient Orthodox patriarchates (Constantinople, Alexandria, 

Antioch, Jerusalem), as well as the courts in the autocephalous Orthodox Churches 

(Russian Orthodox Church, Orthodox Church of Greece, Serbian Orthodox Church, 

Bulgarian Orthodox Church, Romanian Orthodox Church, Polish Orthodox Church, 

Orthodox Church of Finland).  

A novelty that emerges from the lines of this article is the existence of an 

"auxiliary" body such as the Joint Council made up of representatives of the 

Patriarchates of Constantinople, Antioch and Jerusalem. 

The canonist Archdeacon Ioan N. Floca speaks about the right of appeal in 

his article "The Canons of the Synod of Sardica" (in the journal Studii Teologice, 

year XXIII (1971), no. 9-10, p. 720-726, pointing to the canonical decisions of the 

Synod of 343. Canon 3 recommends that a condemned bishop, dissatisfied with the 

judgement of the synod of the province to which he belongs, should ask Pope Julius I 

of Rome (337-352) to intervene as arbitrator between the parties. At the same time, 

the procedure which the pope is obliged to follow in this matter is clearly and 

precisely established. Although the Synod of Sardica was unanimously recognized as 

a local synod, the decisions of the synodists acquired a special authority in the 

canonical "code" of the Eastern and Ecumenical Church. 

Professor of Theology Nicolae Chițescu writes an article entitled "The 

distinction between oros and canon and its significance for the reception of the 

Council of Chalcedon", in the journal Ortodoxia, year XXII (1970), no. 3, p. 347-364. 

This article is relevant for understanding the distinction between doctrinal 

canons and juridical canons even if the form in which they were issued by the synods 
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does not distinguish them from each other. The Church has infallibility as the 

"Corpus Mysticum Christi" and the Ecumenical Council is infallible as a faithful part 

and organ of the Church. In the opinion of the author of this article, the Ecumenical 

Synods were a symbol of the "triumph of the kingdom of heaven" and a call to keep 

the authority of the Church undiminished. The formula in the biblical quotation from 

Matthew 23:23: "Do these and do not leave these", applicable to both the oros and the 

canon, is used. 

Professor Iorgu D. Ivan adds to these two terms in his article "Oρος and 

κανον in Orthodox Church Law" in Orthodoxy, year XXII (1970), no. 3, p. 365-372. 

It is stated that: 'the decisions of an ecumenical synod represent the voice of the 

whole Church and they are binding on all members of the Church without distinction' 

(....). In the Orthodox Church, the primary source of law is the will of her Founder, 

revealed and contained in Holy Scripture and Holy Tradition. Ecclesiastical laws with 

administrative or disciplinary content, adapted to the circumstances in which the 

Church carries out her activity, have acquired their binding force from the authority 

which ordained or strengthened them. Decisions and definitions (όροι), like canons 

(κανόνες), are not important and binding by the term they bear, but by the content 

they contain, that is, by the truth of faith, defined by the competent authority, or by 

the fundamental principle of administration and discipline which they express". 

Silviu Petre Pufulete, in his article "The punishment of descending from the 

step according to the canons of the Orthodox Church" in Studii Teologice, year 

XXVII (1975), no. 1-2, p. 41-51. The author recalls that the Church's legislative and 

jurisdictional power is justified by its position as an independent ecclesiastical social 

body both in origin and in the purpose and means used to achieve it. Falling from 

grace is not a fall from grace but a disciplinary punishment, heavier than suspension 

and less severe than catechesis. This disciplinary measure is an experiment in 

subordination, in obedience for the purpose of promoting a higher interest of the 

Church for the "preservation of order and discipline". The effects of demotion are 

manifested in the limitation of the exercise of the sanctifying power of the 

hierarchical step in question, but not because he loses the sanctifying capacity 

acquired through ordination, but because he partially loses or is limited in this 

capacity. The author also mentions the deviations which attract this punishment on 

those concerned. 
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Professor Ilie Moldovan, in his article "Canons and their relation to divine 

revelation" in Orthodoxy, XXVIII (1976), no. 2, p. 365-373, refers to the fact that 

"between the Gospel and the canons there is a relationship which is mediated by Holy 

Tradition". It also states that "the writings of the New Testament must be regarded as 

the most important documents which give us the possibility of verifying the content 

of the Christian law as preserved in the holy canons". In the opinion of Father 

Moldovan "in our days, when so many fundamental social changes are taking place, it 

is necessary to codify the canons according to the criterion of their relation to 

revealed truth... The Church will take care that canonical provisions (including 

sanctions) are not ignored, but on the contrary raised to their true value, but neither 

sacralized in a sense alien to the Orthodox point of view. In this way, it will also 

guard against falling into two equally dangerous extremes in the future: uprooted 

spiritualism and spirit-killing formalism." 

The priest and university professor Dr. Constantin Rus, offers a "Canonical 

guide on church offences and crimes", a study published in the magazine Mitropolia 

Banatului, year XXXV, (1985) no. 9-10, p. 620-627. The author mentions "the kinds 

of ordinances for correcting members of the Church who err and for bringing them on 

the path of a correct life, in conformity with ecclesiastical doctrine" as well as the 

canons which provide for the punishment of offences concerning the faith, the 

structure of the Church and the relationship with God. Offences against the canonical 

order are also presented, such as: violation of responsibility, disobedience to 

ecclesiastical authority, renunciation of the priesthood, renunciation of monastic 

vows, drunkenness, card playing, various unchristian practices, negligence in clerical 

dress, beating, denial of the sacrament of confession. Canonical sanctions are also 

foreseen for offences concerning human life, offences concerning morality, offences 

concerning the right of possession, violation of tombs, etc. This guide is an extremely 

useful tool for direct reference to the canonical source of any disciplinary measure or 

sanction. 

A canonical study of particular importance is the work "Precizări privind 

unele noțiuni ale diritto canonic bisericesc (deposition, caterisire, excomunicare-

afurisire e anatemă) în luce teachttura ortodotxe" by Prof. Nicolae V. Dură , 

published in the journal Ortodoxia, year XXXIX (1987) no. 2, p. 84-135, part I and in 

Ortodoxia no. 3/1987, p. 105-143, part II. The author argues for a "unitary 
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ecclesiastical criminal procedure, because at present there is no canonical penal code 

that specifies both canonical notions and the cases in which the respective 

punishments can be applied, in full conformity with Orthodox doctrine, and thus the 

ignorance of ecclesiastical laws would disappear. The terminological ambiguities 

related to the sanctions (punishments) listed in this study would also disappear: quod 

omnes tangit, debet ab omnibus approbari (what affects all must be approved by all)'.  

Professor Iorgu Ivan publishes in Studii Teologice, year XLI (1989), no. 4, 

p. 78-101, an article in which he writes about "Some canonical terms. Their Meaning 

and Explanation in Orthodox Law". Among these terms are mentioned some which 

designate ecclesiastical punishments: affurisement (excommunication) and anathema. 

Professor Ivan's study "Resignation from the Priesthood" presents two views 

on the issue: a very clear-cut (harsh) one which does not admit under any 

circumstances the resignation of the clergyman (priest or bishop) of his own free will, 

but his removal from the priesthood by judgment, and another, more lenient, 

conception, which we also find recorded in the Pildalion, according to which a 

clergyman who feels guilty of an offence which renders him unworthy to serve may 

resign. The author states: "there is a resignation from the see, but not from the 

priesthood or the priesthood; problematic are the reasons which have their basis in the 

canons and practice of the Church, as well as the consequences to which clerics who 

resign are exposed". . 

The priest professor Ioan Petreuță wrote a work entitled "Anathema", 

published in 1941 by Concordia "Gh. Munteanu", Arad Graphic Arts Institute. In this 

work the author speaks about the notion and purpose of anathema, about the right of 

the Church to anathematize, about the procedure of application and about the 

consequences of anathema, as well as about absolution which "nullifies the crime 

committed, overlooks the punishment imposed and, therefore, leads to reconciliation 

with the Church". 

Spiridon Cândea publishes in three issues of the Theological Review, an 

article on "The punishment of deposition from the clergy" (no. 7-8, p. 244-259, no. 9-

10, p. 290-304 and no. 11-12, p. 402-411, Sibiu, year XXIV-1934) in which the 

author talks about the punishments for clerics (of correction or medicinal which are 

limited in time, as well as the punishments proper or vindictive, of which the heaviest 

is deposition); also mentioned are the offences of clerics, which are punished with 
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deposition: general ecclesiastical offences, special ecclesiastical offences for clerics 

(against discipline, deviations from the fundamental rules in the performance of holy 

works) as well as general offences in social life. It concludes: 

 "Just as it is true that some canons, through the disappearance of the cause 

which gave them birth, through the disappearance of the danger which threatened the 

Church at a certain time, have come to have only a historical, scientific value for 

Christian life today, it is equally true that if most of the canons of the Church were 

observed by clergy and laity, and if the punishments indicated by these canons were 

applied more often today in cases of guilt, Christian moral life would gain and 

discipline in the Church would be stronger. The canons remain for ever the best guide 

by which the Christian is bound to shape his life. The clergy in particular is obliged to 

obey, to live the Church's rules in spirit and in letter, in order to be a living and 

edifying example to Christians in all circumstances. Even the canons concerning the 

catechism of the clergy, if they were observed with interest and severity, would 

prevent too great a secularization of the Orthodox clergy and too great an alienation 

from purely priestly duties. 

The future Orthodox ecumenical synod, which is in its preparatory stages, 

can, by its decisions, make the ecclesiastical laws once again the rules of daily life, 

rules written in the hearts of Christians, rules lived and which help the salvation of 

the faithful at every moment. We look forward to this Christian and Orthodox 

revival". 

Without using an exhaustive approach, I will mention a few other works that 

have appeared in the course of time on some of the subjects dealt with in this study.  

1. On judicial courts: G. CRONȚ, "Church justice in Moldavia and 

Wallachia in the 19th century. XIV-XVIII", in Mitropolia Moldovei și Sucevei, year 

XLI (1975), no. 3-4, p. 28-42; G, CRONȚ "Instanțele de judecată ale Chiesa din 

Países Române în sec. XIV-XVIII", in Mitropolia Moldovei și Sucevei, year XLII 

(1976), no. 5-6, p. 38-51; N. CAZACU "Consistoriile bisericești", in Glasul Bisericii, 

year IX, (1950), no. 4-5, p. 22-41; G. SOARE, Natura giuridica a consistoriilor 

bisericești, Bucharest, 1943; S BERECHET, "Judecata bisericească la primi 

cristianti", in Biserica Ortodoxă Română, year XLIII (1923), no. 7-8, p. 456-481; S. 

BERECHET, "Dreptul vechilor nostri ierarhi la judecareailor mirenilor", in Biserica 

Ortodoxă Română, year LVI (1938), no. 11-12, p. 744-753; RUS C., "Competenza 
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judectorească a sedeurile protopopești din Transilvania în sec. XIV-XVIII", in 

Mitropolia Banatului, year XXXV (1985), p. 338-348; C. RUS, "Canonical principles 

not taken into account when judging and condemning Metropolitan Sava Brancovici", 

in Altarul Banatului, year II, (1991), nr. 10-12, p. 72-91; 

2. On appeal or right of appeal, dispensations: ȘTEFAN V., "Recourse in 

ecclesiastical disciplinary cases", in Biserica Ortodoxă Română, year LXXIII (1955), 

no. 6, p. 44-62; I. N. FLOCA, "Dispensation in Church Law", Theological Studies, 

year VII (1955), no. 1-2, p. 46-62. 

3. On punishments, sanctions and offences: A, MUNTEANU "Punishments 

applied to clerics by the Church", in The Romanian Orthodox Church, year LXXIX 

(1961), no. 9-10, p. 32-48; S. PUFULETE, "The punishment of descending from the 

step according to the canons of the Orthodox Church", in Studii Teologice, year 

XXVII (1975), p. 41-51; I. STELIAN, "Considerații asupra castipselor aplicate în 

pravila din 1646", in Biserica Ortodoxă Română, year LXXXI (1964), p. 51-65; G. 

CRONȚ, Este îndreptățită autoritatea eclesiasțită să pronunțe duas punpse pentru 

aceiaiime abatere?, Bucharest, 1937; Augustin VASILE, "Sancțiunea în direito 

canonic", in Studii Teologice, year XLI (1989), no. 5-6, September-December, p. 17-

27. 

4. On church discipline: C. RUS, "Importance of the Canons of the Second 

Ecumenical Council for the Organization and Discipline of the Church", in Biserica 

Ortodoxă Română, year CI (1983), no. 3-4, p. 272-285; C. RUS, "Principles of 

Church Organization and Discipline in the Canons of the Seventh Ecumenical 

Council of Nicaea in 787", in Mitropolia Banatului, year XXXVII (1987), no. 2, p. 

40-57; C. RUS, "Probleme de organisation et disciplină biserică în revista Biserica și 

Școala", in vol. Istoria și Spiritualitate Ortodoxă în Eparhiaului Aradului (1706-

2006), Arad, 2006, p. 358-376; C. RUS, "Disciplina penitențială după cananele 

Bisericii Ortodoxe", in DOBREI, Florin (coord.), Dreptul canonic în viata Chiesa. 

In memoriam Preot Professor Dr. Liviu Stan (1910-1973), Reîntregirea 

Publishing House of the Archdiocese of Alba Iulia, Alba Iulia, 2013, p. 339-358. 

  5. On canons in general: C. RUS, "The Church Canons and their 

ecclesiological function", in Altarul Banatului, year XI (2000), no. 7-9, p. 37-46; R. 

PERȘA, "The Church Canons between tradition and actuality", in Canons of the 

Romanian Orthodox Church, vol. I. bilingual edition, Bucharest, 2022, p. 7-57; G. 
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GRIGORIȚĂ, The Holy and Divine Canons in the Church: between ecclesial 

tradition and pastoral necessity. An analysis of the sources of canonical theology in 

the current ecclesiological context, Bucharest, 2017; R. PERȘA, "The meanings of 

the term κανών in the canonical tradition of the Orthodox Church in the first four 

centuries", in Astra Salvensis, year IV (2016), no. 7, p. 20-39. 

4. Purpose, limits and originality of the work 

The 21st century is characterized by a marked dissolution of traditional 

values. Many historical institutions, which have been the basis of civilised society, 

are today threatened and in danger of remaining mere mentions in history textbooks. 

The deeply secularised society of the contemporary period also often tends to 

discredit the Church as either an anachronistic, corrupting or manipulative institution, 

or all of these together. Not infrequently, the church institution is the target of 

coordinated attacks, which seek to speculate on any crack, either at the level of 

ministry or at the level of the church hierarchy, in order to add "evidence" to its 

artificially constructed negative image.  

The new means of communication are also a challenge to the Church's 

organisation: they can be used to its advantage, to convey the Church's message to 

any part of the world and to expand the mission to an unprecedented level, but they 

can also be an instrument of undermining the Church's image when they are used to 

record and broadcast any wrongdoing by a member of the Church. 

The canons of the Orthodox Church stand out in their juridical aspect for the 

complete vision they offer of canonical discipline and their interconnectivity. Thus, a 

good knowledge of ecclesiastical legal practice and of the canons in general is 

imperative for effective pastoral ministry on behalf of the faithful. 

The importance of knowing the legal procedures of the other sister Orthodox 

Churches must also be taken into consideration. 

This is justified primarily on the basis of the ancient principle of 

Sobornicity, since since ancient times the Orthodox Churches have communicated 

their main disciplinary decisions to each other, thus removing the danger of 

transgression of some clergy or laity under punishment and their reinstatement within 

the community or the ecclesiastical hierarchy of another Church. In addition to this 

historical consideration, the present situation must also be taken into account: since 

the mobility of the individual has increased exponentially in the contemporary world, 
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it is necessary for every member of the Church to know and respect the disciplinary 

provisions of the ecclesiastical body under whose jurisdiction he or she is at any 

given time, just as every citizen is bound to know and respect the legal provisions of 

the country he or she is visiting, since he or she is implicitly subject to their 

jurisdiction. 

Since the beginning of historical time, law has been the guarantee of order in 

human society. From a secular point of view, it has ensured the stability and 

development of civilisations, allowed the formation of values and rules of conduct 

that have become intrinsic, and regulated the conduct of inter-human relations. The 

legislators of the past have remained in the posterity of history as some of the central 

figures of the civilisations they represented.  

From the point of view of religion, legislation enjoys a higher regard - divine 

laws are the expression of the divine will on earth, unchangeable rules entrusted to 

humans for maintaining a relationship with the divine and for harmonious living. If 

the great secular legislators enjoy fame in the posterity of history, the makers of 

spiritual laws are in many cases attributed divine attributes. This characteristic is 

particularly noticeable in the case of the great monotheistic religions. 

The Saviour Jesus Christ did not leave a code of laws as such, a series of 

case-by-case provisions; Christianity is essentially a religion of love and brotherly 

understanding. Love is the greatest of all laws in the Christian vision, and whoever 

follows it cannot go wrong. However, as theology shows, the disorder established in 

the world by the sin of the ancestors and the weaknesses of human nature made it 

necessary, over time, to promulgate a moral code of Christianity and to set up courts.  

courts. 

 The civilisation that made a major contribution to this institutionalisation of 

Christian law was the Roman Empire, within which the Church developed. Roman 

law had already reached its full development by the time Christianity was recognised 

as a lawful religion, and the Church's canon law was organised on its principles. This 

osmosis had beneficial effects on both sides: while Roman legal principles allowed an 

efficient categorisation of ecclesiastical crimes and punishments, the principle of 

Christian philanthropy humanised Roman laws. The symbiosis between the two 

structures was completed later, in the Byzantine period, when Christian influence can 

easily be seen in law collections and law manuals, such as the Pandects, Digests and 
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Corpus juris civilis of the Holy Roman Emperor Justinian I the Great, the Eclogue of 

Emperor Leo III the Isaurian or the Procheiron and Epanagoga of Basil I the 

Macedonian. 

The perpetuation of the practice of collective judgment in the early centuries 

of the Christian Church's existence is evidenced first by the writings of the Nostra: 

thus, St. Paul rebukes the Corinthians for having had recourse to the courts of the 

pagan Roman state instead of settling their differences within the community, 

submitting to its judgment: "Dare any of you, having a quarrel against another, judge 

himself before the unrighteous, and not before the saints? Do you not know that the 

saints will judge the world? And if the world is judged by you, are you unworthy to 

judge such little things? Know ye not that we shall judge the angels? How much more 

the worldly? So if you have worldly judgments, do you have those who are not in the 

sight of the Church judge you? I say this to your shame. Is there not a wise man 

among you who can judge between brother and brother? But brother with brother is 

judged, and that before unbelievers?" (I Corinthians 6:1-6). From this Pauline epistle 

we can see a gradual evolution of judgement in the early Church, signaling the 

emergence of the court of two or three believers, which will later develop, including 

more and more members, until it includes the whole community. 

The specific judicial activity of the Christian Church can be described as 

follows: "every deviation from the norms of conduct, whatever they may be called, 

religious, moral or legal, is first of all judged as a sin and only in the second place, 

when appropriate, is it judged as a formal violation of the law" . This characteristic 

feature of the ecclesiastical body also leads to a different categorisation of offences 

from civil law. State legislation distinguishes the application of disciplinary power in 

civil matters from criminal matters, but the Church does not make this distinction, 

since all offences are crimes, contraventions of the law of faith or of the canons. That 

is why the terminology is also different: in the State they are called judicial sentences 

in civil matters and criminal sentences in criminal matters, while in the Church they 

are called only disciplinary sentences or measures. 

With these considerations in mind, the thesis I wish to present will outline 

the emergence and evolution of canonical sanctions and disciplinary measures in the 

Eastern Church (predominantly) and how they have been received over time through 

their transformation into canons. 
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In addition to the desire to expose some questions of Church discpline in the 

sphere of theology, practical, I have chosen this theme also for a missionary reason. 

In this period of history characterized by the ideologies of post-modernity that shape 

the world in which we live, there is an alarming process of abandonment of the most 

elementary norm of discipline in most domains, man being urged by all means of 

modern technology, to reinvent himself, to rewrite from different perspectives the 

whole spiritual and spiritual dowry, in order to discover a "truth" (or several) that will 

please everyone. 

The man of profane history is the man (as a family) cast out of Paradise, in 

constant conflict with the Divine, with the world and with himself. This is what 

modern man looks like: eternally dissatisfied, living under the sign of dissatisfaction, 

always seeking and never finding the Truth. Total and exclusive self-confidence 

obscures faith in God in accordance with this induced and permanently maintained 

autonomy. Through deceptive progress, man experiences a false becoming that 

inevitably leads him to spiritual death and implicitly to physical death. From this 

perspective, man is faced with a horizon of mystery which is a specific horizon of 

human existence that is strictly within the definition of human consciousness. 

We often remain passive to this approach, helplessly witnessing the stripping 

of meaning from canonical spirituality, the desacralization of spiritual life, which 

remains outside ecclesial life, developing in isolation and often against the Christian 

faith. 

And because of this, this research project was conceived from the outset 

with a multiple purpose in its structuring and development, namely: historical, 

juridical-canonical and theological. 

The historical aspect takes into account the emergence and evolution of the 

concepts of disciplinary measures since the Old Testament period; the juridical-

canonical aim aims at outlining the relationship between the canonical content (as a 

norm or regulation) and the juridical content of the canons for their application in the 

life of the members of the Church, and the theological aim is to highlight the texts of 

"disciplinary" canons within Canon Law as means for the correction of penitents. 

The analyses and results we have arrived at are applicable only in the sphere 

of ecclesiastical criminal law, without exhausting all the elements of canon law in 

relation to the jurisdictional activity of the Church. It would have been quite 
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impossible to deal with all the questions concerning discipline and/or the restoration 

of discipline in the Church by all the means of correcting the faithful. 

This approach is based on the observation that in Romanian canonical 

theology there is a lack of a study that focuses on canonical sanctions and disciplinary 

measures of the Eastern Church, as well as on the way in which different 

circumstances led to the elaboration of disciplinary canons, starting from the 3rd and 

4th centuries A.D. and up to the 9th century A.D., a period in which most canons 

were issued by local or ecumenical synods or by some holy Fathers. 

5. Research methodology 

Scientific research is based on the use of a methodology, a set of methods 

and procedures with which the study of law in all its complexity takes place.  

By method we mean a concerted set of intellectual operations (which may 

consist of principles, rules) that are used to achieve one or more objectives in terms of 

knowledge of a phenomenon. To this end, certain technical procedures may also be 

used, which are ancillary to methods and should not be confused with them. 

Referring to the main methods of the present research, I mention first of all 

the biblical-historical method. By chronologically establishing certain concepts 

related to church discipline, we have highlighted, as a priority, the moments in the 

biblical history of the Jewish people that led to the emergence of sanctions 

(punishments) which, over time, were developed in other forms but which retained 

their original purpose: to maintain discipline within the communities and to punish 

those who violated the Law or the Word of God. 

According to the historical method, we have researched the perspective and 

historical evolution of punishments as sanctions and disciplinary measures, 

throughout the different social orders, analyzing their essence, form and functions in 

relation to a specific historical stage, knowing that canonical-legal institutions bear 

the stamp of the historical transformations of the world in general and implicitly of 

the Church.  

Thus, we have presented the emergence of punishment with the violation of 

the divine commandment (mentioned in Holy Scripture) which shows us that man 

received the first law, which empowered him with freedoms and rights, but which 

naturally also made known to him the obligations he had in order to exist and live in 

safety and peace. 
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The curse (ḥērem) arises as a consequence of this violation of the Law. 

In the writings of the Old Testament, the concepts used to describe the 

punishments inflicted undergo an important development, depending on the gravity 

of the offence committed. Thus, we are dealing with lighter to harsher punishments 

that have different periods of application. 

The New Testament times reposition the punishments and disciplinary 

measures on new coordinates based on divine love for the "correction of the sinner" 

and which are described gradually: reprimand, exclusion, excommunication, 

damnation, anathema. 

Also from a historical perspective, the later church canons were analysed, 

regarding the sanctions that became well specified and established on the occasion of 

various synods. Far from being a collection of rigid prohibitions and punishments, the 

"holy orthodox canons", as they are often and beautifully called by those who 

understand their role in Christian pedagogy, constitute a genuine moral guide, a 

guideline for our spiritual life, based on Holy Scripture and Apostolic Tradition. The 

holiness and authority of those who have written them give them the power to guide 

us towards an authentic life in accordance with the divine ordinance. For the present 

times, marked in many respects by relativism and indifference, the sound appeal to 

the values of traditional Orthodox morality, preserved in the canonical treasury of the 

Church, represents a salutary return to normality.  

All these sanctions have their basis in Divine Reason and Logic which are 

punctually described in Holy Scripture. 

In the present study we have also used the logical method, which is 

essentially characteristic for Church Law. Disregarding what is non-essential or 

incidental in the existence of law, we have studied the circumstances in which the 

jurisdictional activity of the Church has emerged as a distinct, separate corpus within 

Canon Law, obviously following legal logic. 

This juridical logic can be seen in the penitential discipline as well as in the 

emergence and development of courts of justice, since the early Church. All 

disciplinary measures follow a certain sequence in relation to the seriousness of the 

act or the persistence in "sin" of a member of the Church. Also from a logical 

perspective, I have sought to make the arguments presented in this study valid and 

congruent. 
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A method of important value in the present study, with regard to the 

evolution of disciplinary measures and sanctions in the canonical tradition of the 

Church, is that of comparison.  

From the comparative study of the canons as pastoral rules or as laws of the 

Church, in comparing the canonical systems of the Orthodox Church and the Catholic 

Church, the factors which determine both their common and specific transformations 

(with regard to the question of the indelible character of grace in the Sacrament of 

Priesthood in the application of the penalty of catechesis, for example) are revealed.  

For the Eastern Orthodox Churches, the concept of the canonical code is 

similar but not identical to the Western one, which is more juridical and legislative in 

content and expression. In both traditions, canon (from the Greek term κανών/kanon) 

is a rule (or measure) adopted by a synod (ecumenical or local) or drawn up by a holy 

father. These rules constitute the "tradition of the holy canons" or Orthodox Canon 

Law. 

In the Catholic Church, the conciliar (synodal) canons have been 

supplemented by papal decrees. In the cent. In the 20th century, the Catholic Church 

began to codify these canons, and thus the 1917 Code of Canon Law took shape. A 

revised edition, the Codex Iuris Canonici (CIC), was published under the pontificate 

of Pope John Paul II in 1983 to incorporate the new regulations of the Second 

Vatican Council. 

As a conclusion after the brief presentation of the research methods, it must 

be noted that they should not be understood in isolation, but in their interdependence 

and complementarity, and the vision that I have tried to respect in the course of 

writing has been that of their concomitant application, so that the elements presented 

may lead to an understanding of certain realities, thus resulting in a systematic 

approach. 

6. Structure of the work 

The paper entitled Canonical Punishments and Disciplinary Measures in the 

Canons of the Eastern Church (4th-9th centuries) is structured in five chapters, each 

of which is divided into several sub-chapters, preceded by an introduction and then 

followed by conclusions and a bibliography.  

In the introduction I mentioned the reason for choosing the subject, then the 

object of the research, after which I mentioned the stage of the research, the studies 
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and articles written on the basis of this subject, continuing with the aim, limitations 

and originality, after which I described the methods used in the elaboration of this 

work, and at the end of the introduction, I pointed out the difficulties I encountered 

during the research. 

Chapter I, entitled Punishments and Disciplinary Measures in the Old 

Testament Writings will include the following researched elements: The notion of 

punishment, anáthema in the Old Testament, the concept of ḥērem and anáthema in 

the Old Testament tradition, excommunication in the Old Testament, the concept of 

bāḏal in the Old Testament, other notions expressing excommunication, exclusion 

from priestly service, other disciplinary punishments in Old Testament writings, 

disciplinary punishments in the rabbinic tradition. 

Sanction is also called punishment. The Romans called the penal sanction 

"poena", which means "payment" or "punishment". The word has an even older 

origin because the Romans took it from the Greeks, who called the penalty ποινή, the 

Greeks took it from Sanskrit, which called the punishment 'koena', which meant the 

currency with which the offence was paid (a kind of fine).  Until the 18th century the 

Romanians did not use the word "punishment", but the word "scolding", mentioned in 

the chronicles and pravileas of the Romanian Lands. 

Punishment is a measure of constraint and a means of re-educating the guilty 

party. The main purpose of the ecclesiastical punishment is not to torment the guilty, 

but to bring him back to the true path from which he has strayed, to prevent him from 

doing further harm to his fellow men and to dissuade others from committing similar 

acts. 

Punishment is important because it is only through its use that order can be 

maintained and justice enforced.  

In canon law, the application of sanctions is intended to correct the 

wrongdoer, to satisfy the injured party and to prevent the danger of the crime. By 

correction, the Church seeks to re-educate offending members and to bring them back 

to the original state of order and discipline common to the Christian community. 

Knowledge of the sanctions laid down in the holy canons is very important in our 

time, since this will avoid the danger of future offences and will strengthen the 

discipline and good order of the Church.  
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In ancient times, people used punishment as an instrument of purification 

and cleansing of society applied to a recalcitrant person.  

In the Old Testament we find ideas from the law of retaliation whereby the 

offender was obliged to suffer the same harm as the victim. Thus Deuteronomy 19:21 

gives us the following principle: "Thou shalt not spare his eye, but shalt ask soul for 

soul, eye for eye, tooth for tooth, hand for hand, foot for foot. The evil that someone 

does to his neighbor must be repaid." 

Punishment is first mentioned in the Old Testament, when God's punishment 

(for the serpent's temptation of Adam and Eve) in the form of the curse is mentioned. 

"Curse" and "damnation" are the terms that make up the anathema meaning 

of the Old Testament writings. The Latin expressions "execratio" (curse) and 

"detestatio" (curse) also designate the anáthema. Anathema is also communion with 

unworthy people. 

In the Old Testament, this expression was used both in relation to what was 

alienated because of sinfulness and what was dedicated to God. 

The Old Testament applied the word anáhtema to anything set aside for 

sacrifice and thus forbade the profane use of the term in the sense of ,,dedicated to 

destruction" - such as, in the case of religious warfare, the enemy, their cities and 

possessions.  

The word ανάθεμα (anáthema), meaning something offered to a deity, 

appeared in the translation of the Hebrew Bible, known as the Septuagint, to render 

the Hebrew word ḥērem and appears in various verses of the Old Testament. The 

term ḥērem is used in the Hebrew text to designate persons or things that are offered 

to God and thus forbidden for common (non-religious) use. Ḥērem is a difficult word 

to translate but assumes various meanings in translation, a matter dealt with in the 

present study. The word anáthema takes on the meaning of the Hebrew word ḥērem, 

and indicates the object or person upon whom God's curse is invoked and focused if 

an oath or promise has not been kept (kept). 

The presence of the terms anathema/ ḥērem is highlighted in the writings of 

the Pentateuch and some of the pre-exilic writings. We find the notion of ḥērem in 

various contexts and circumstances recounted in Holy Scripture. 

The term ḥērem was often used to refer to the total annihilation of idolatrous 

people or nations. The land conquered in the name of the Lord by Joshua is ḥērem, 
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which means that Israel cannot make use of it, because it rightfully belongs to God, 

who grants the right of use, not ownership, to his vassal Israel as a blessing in return 

for fidelity to a Covenant. 

A practical application regarding the concept of anathema/ ḥērem is that one 

cannot read the Bible (especially the Old Testament) in a fatalistic manner and 

assume that anyone will understand its meaning. Indeed, a cursory glance at this 

particular concept might lead the uninformed reader to believe that God encourages 

violence and genocide. In fact it emphasizes that humans rely completely on God and 

therefore must obey his laws and commandments.  

In postexilic Judaism, the meaning of the word ḥērem has changed to an 

expression of God's displeasure with all persons, Jew or Gentile, who do not 

subordinate their personal conduct and tendencies to the discipline of the theocracy 

and must be purged from the community - thus making anathema an instrument of 

synagogal discipline. 

In postexilic priestly law, we find ḥērem used as a term for a special form of 

private dedication of things and persons to the sanctuary. 

From the book of Enoch, which is par excellence the foremost apocalyptic 

work outside the canonical scriptures (an apocrypha), we retain an apocalyptic 

prophecy that will include the "crushing" (ḥērem- destruction, perdition) of the earth 

followed by a judgment of all men. 

It was concluded that the community at Qumran was governed by a Manual 

of Discipline concerning the service of God and the status of the community, which 

includes several imprecations against the "sons of darkness". 

From the time of the Old Testament there is a transition to another form of 

punishment, namely excommunication, which is not punitive but rather restorative.  

The Old Law of the Jewish people included a number of restrictions, 

designed to strengthen their obedience to God. These apodictic commandments, 

which required observance of a series of specific rules, such as dietary rules 

prohibiting the consumption of many animals considered unclean or alcoholic 

beverages, rules of religious and prophylactic cleansing in relation to various 

diseases, birth and sacrifice, sacrificial rituals and the observance of festivals, 

especially the Shabbat, expressed universal ethical and religious principles, a 
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fundamental ethos, subject to the will of Yahweh. By violating these legislative 

precepts any prisoner was liable to excommunication. 

The purpose of excommunication is to burden the conscience of the 

unrepentant believer, so that he (or she) will return to (and in) his (or her) 

community, recognizing the presence of sin as well as the need for repentance and 

steadfast faith in God. 

The biblical form of excommunication indicates any person or thing that has 

been removed from the community because it has been made sacred by God or 

perceived as a disgrace before God. Ḥērem in the Bible refers primarily to the act of 

an individual dedicating goods to God, which was considered a sacred act. However, 

once something was dedicated, neither the sanctuary could sell the item nor could the 

contributor recover it. 

After the Babylonian exile, the term ḥērem would take on other semantic 

connotations and begin to indicate acts of excommunication, exclusion, separation, 

etc. of persons who did not respect the Law or the authorities. 

One such connotation is represented by the term kareth, which was a 

punishment for certain offenses defined by Jewish law and meant a "cutting off of the 

soul," its disappearance and denial of a share in the next world, exclusion from 

Church fellowship as a means of personal discipline, or purification of the 

community, in this case, the Church. 

Another term used to describe a form of excommunication is bāḏal, which is 

used to express an act of government or authority by which one person is separated or 

distinguished from another. A Jew in bāḏal will thus be unable to participate in 

synagogal ritual, will not be able to contract a marriage according to Mosaic law, and 

generally will not be recognized as a Jew by the community. In this case, exclusion is 

more an attempt to get the person to change and return to the right path, not to punish 

him. 

The ḥērem structure appears in different circumstances, in different eras and 

in different guises, and of course has different purposes, as does the bāḏal structure, 

matters dealt with in the present study, obviously not in an exhaustive manner. 

Other terms expressing excommunication in the Old Testament are also 

mentioned: niddui, nezifah, šamta. However, among the Jews, excommunication was 
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not only a Church punishment, but also a civil punishment, because in their theocracy 

there was no distinction between divine and legal law. 

The exclusion of Jewish priests from priestly service and the loss of all the 

benefits of the priestly office was prescribed for (and by) knowingly violating the 

rules imposed by that office. 

Also mentioned in the first chapter are other disciplinary sanctions 

(punishments) of the Old Testament era: banishment (personal or collective), exile, 

and isolation. 

In addition to these coercive measures, rabbinic tradition also provides for 

other sanctions: confiscation of property by a court, deprivation of liberty until 

sentencing, reprisals (only in cases of violence). The death penalty or flogging was 

only imposed if the crime was committed in front of witnesses and the offender was 

aware of the punishment.  

Chapter II, Discipline in the New Testament writings, will describe the 

concept of discipline in Scripture (both Old Testament and New Testament 

discipline), the reasons for discipline in the New Testament, the purpose of discipline 

in the New Testament, anathema in the New Testament, anathema in the Gospel 

accounts, anathema in the Pauline writings and in the Johannine writings, affliction in 

the New Testament, removal from the priesthood, exclusion/excommunication in the 

New Testament, rebuke or admonition in the New Testament.  

The process by which God's people learned obedience was some form of 

discipline, which otherwise involved punishment or disciplinary action. 

The purpose of obedience as a basic element of Old Testament discipline is 

"[...] that you may live and be established [...]" according to Deuteronomy 11:8. 

Patriarchs, judges, kings, prophets and wise men worked with God in teaching His 

people. Successful discipline resulted in a life pleasing to God. The earliest setting for 

discipline was the family. God's notion of discipline, the concept of community and 

its leaders applying God's discipline, derives from the notion of each person's internal 

discipline. 

In the New Testament framework, with the coming of Jesus Christ, most of 

the content of the Old Law is abrogated. Of course, there can be no question of a 

fracture between the Old Testament law and the New Law preached by the Saviour 
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Christ, who Himself says: "Do not think that I have come to destroy the law or the 

prophets; I have not come to destroy, but to fulfill" (Matthew 5:17).  

The Lord Christ does not establish any legal rule concerning discipline and 

does not set up any specific body of ecclesiastical judgment, leaving only a moral 

rule to "direct" the conduct of the early Christians: brotherly rebuke between two 

persons, then submission of the case before witnesses, then the council and finally, in 

case of non-correction, expulsion. 

Communal discipline was characteristic of Christian groups in New 

Testament times. St. Paul, for example, probably borrowed some notions from Jewish 

groups, such as the Pharisees, whose disciplinary procedures he himself benefited 

from. These systems of discipline developed during the intertestamental period as 

reform movements among Jews developed ways of establishing and regulating 

boundaries between themselves and outsiders. 

The reasons for discipline as well as the purposes of discipline are also 

described in Chapter II of the paper. The main purpose of restorative discipline 

involves the reintegration of the penitent into the respective community, towards 

which the whole congregation must show great leniency. Love is the miracle by 

which this restoration can be achieved. 

The meaning of anathema is also found in the New Testament. Considering 

that άνάθεμα (like ḥērem in rabbinic Hebrew) came to mean excommunication from 

society, in the New Testament the word takes on a new meaning and force alike. 

These meanings are mentioned in the Gospel accounts, in the Pauline writings (1st 

epistle to the Corinthians, epistle to the Romans, epistle to the Galatians) and in the 

Johannine epistles.  

It is noteworthy that St John speaks for the first time of the Antichrist, who 

is contrasted with Jesus Christ, a contrast that is extremely significant from a 

theological point of view. He points out that the Antichrist is to be understood as an 

adversary of Jesus, for the word "Antichrist" classifies in a single category all those 

who bring a false doctrine that is directed primarily against Jesus Christ and therefore 

against God.  

Other sanctions mentioned in the New Testament have also been described 

in this study: damnation, exclusion, rebuke, rebuke.  
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St. Paul also attributes to Scripture a disciplinary role, that of rebuke, which, 

objectively understood, will lead to salvation: "All Scripture is given by God and is 

profitable for doctrine, for reproof, for correction, for instruction in righteousness. So 

that the man of God may be perfect, thoroughly equipped for every good work" 

(Timothy 3:16-17).  

I have entitled the third chapter of the present study Disciplinary Courts in 

the Canonical Tradition of the Church.  

The laws by which the Church regulated the external life of her members 

and all that was deemed necessary for the maintenance of Church order to support the 

realization of the Church's purpose form the so-called canons (κανόνες) or 

ecclesiastical laws (έκλησιαστικοι νόμοι) in the narrower sense. These ecclesiastical 

laws of administrative or disciplinary content, adapted to the circumstances in which 

the Church works unceasingly for the salvation of its members, acquired their binding 

power from the authority which ordained or enforced them. 

Often the polyvalence of the term κανόν has led to different interpretations 

according to particular contexts. In the definition of this term we find some minimal 

landmarks regarding the etymology, meaning and usage of the term. During the 4th 

century a change in the use of the term occurs, κανόν becoming a technical term for 

decisions issued by synods. 

The following issues will be dealt with: the semantic meaning of the word 

'canon', aspects of the origin of the term 'canon', the relationship between 

ecclesiastical (church) laws and state laws, the pastoral significance of these canons, 

and a certain relationship between canons and Church dogmas.   

The believers of the early Church came from all peoples, all religions and 

especially from all classes of ancient society. Among them, apart from the bond of 

faith and brotherly love, there were still many human differences and interests, by 

which they differed. Moreover, the very establishment of communities, with all the 

inter-human relations that a new community presupposed (social, economic, political, 

commercial relations, etc.), led to manifestations that had to be guided by rules of 

behaviour that went beyond the demands and rules of strictly religious-moral life of a 

Christian nature. 

These manifestations gave rise to conflicts, disputes and sins. Inevitably, 

alongside religious and moral rules of conduct, legal rules were also used to resolve 
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them. And those who had the power to intervene in order to reconcile were those to 

whom the Saviour had given the power to judge disputes between Christians. 

Thus a new specific feature of the Church's activity gradually appeared and 

was established, namely the activity or function of the judge, by which certain 

disciplinary measures were imposed to guarantee a correct proportion between a 

particular offence and the measure imposed to correct the penitent.  

The courts of the canonical disciplinary authorities are dealt with in this 

chapter and an attempt has been made to classify them from the time of their 

appearance, as well as the way in which these courts have carried out their work. 

Thus, the judgement in the early Church, the ecclesiastical judgement 

forums in the early Church, the court of the apostles (fraternal court), the public court 

of the "sobor", the court of the priest/bishop, the judgement forums of the early 

Byzantine Empire, public confession, the penitential priest, the episcopal synodal 

institution, the metropolitan synodal court, the exarchal court, the patriarchal court, 

the courts for monks, episcopalis audientia, are aspects which will be dealt with in 

this chapter.  

Chapter IV, Canonical Sanctions in the Canonical Tradition of the Church, 

will deal with the notion of canonical sanction, sanctions in the early Church, 

penitential discipline in the Church of the first centuries, penitential steps in the 

Church.  

The Church appropriated the first rules of law from the life of the State, i.e. 

from Roman or secular law, and at the same time appropriated the corresponding 

legal terminology of secular law. These processes unfolded over time as two parallel 

and inseparable processes. It was only later that the Church developed its own legal 

rules and created its own terminology. The reason for jurisdictional power would be 

the necessary work of establishing and preserving the legal order. 

In order to achieve its goal of leading the faithful on the path of salvation, 

the Church implemented a series of penitential measures, called penitential discipline. 

In the Orthodox East, the prominent feature of penance was not the practice 

of mortification and pious works, although this was assumed; the penance imposed 

on sinners was a longer or shorter period of exclusion from spiritual-spiritual and 

liturgical-eucharistic communion, to which they were gradually readmitted.  
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Sanctions such as admonition, admonition, excommunication (as a 

temporary suspension from Holy Communion), damnation, canonical epitaph, 

catechesis, removal from the step, anathema, will also be the subject of this chapter.  

These sanctions will be approached from both a patristic and a patristic 

perspective, describing, among other things, famous cases of anathematization and of 

catechesis, as well as certain circumstances that led to these anathematizations and 

catechizations.  

As a very drastic canonical sanction, catechesis will also be treated from the 

perspectives of Catholic, Protestant and obviously Orthodox theology regarding the 

indelible character of grace in the Holy Sacrament of Ordination. 

The question often arises: how can ontological love, on the one hand, and 

punitive canonical sanction, on the other, be reconciled in the same ecclesial space? 

Would it not be a blatant contradiction to evoke, on the one hand, the uniqueness of 

the event - Love Incarnate and, on the other hand, to "threaten" people with punitive 

canonical sanctions? All these questions directly concern the substance of the very 

existence of sanctions within the Church, as well as the content of these sanctions, if 

a specific exception for them is finally admitted. 

However, it goes without saying that Trinitarian love excludes by definition 

any notion of punishment from the αγάπε (agape) relationship in Trinitarian 

communion; punishment does not exist there. In fact, its absolute absence is what 

conditions this αγάπε (agape) relationship. It is therefore necessary to question the 

"necessity" - if it is a necessity - of "canonical sanction" within the ecclesial body, in 

order to explain its existence before examining the content of this type of sanction 

which is based on canonical provisions.  

The religious means or elements of ecclesial power come from the very 

work of the Saviour Jesus Christ, and the moral and material means or elements come 

from the will and work of the members of the Church. Therefore, the canons are not 

and cannot be equated with the laws of a state, regardless of how it relates to the 

divinity, since they are pastoral rules of the Church designed to lead Christians into 

communion with the Saviour Jesus Christ. 

The most widespread disciplinary punishments (or sanctions) are dealt with 

in some leading exponents of Russian, Serbian, Bulgarian, Greek and Romanian 
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theology, in an attempt to give an overview of that activity of the Church which is the 

power and the jurisdictional activity. 

In Orthodoxy the "satisfaction" of divine justice does not have a vindictive 

character. Punishments have a pedagogical character, of awareness of sin and of 

correction.  

God does not want "the death of the sinner, but that the sinner turn from his 

way and be alive", as mentioned in Ezekiel 33:11, and as such it is only natural that 

issues of absolution and cessation of punishments are also dealt with throughout this 

chapter. 

Chapter V entitled Disciplinary Measures and Canonical Punishments in 

Canonical Sources and in the Medieval Catholic Tradition will include elements from 

the Eastern canonical tradition relating to anathema, affurisure (of clerics and laity), 

excommunication, catechesis, removal from the step, admonition, admonition. 

Aspects of the medieval Catholic canonical tradition regarding disciplinary measures 

and sanctions will also be discussed: interdiction, suspension, demotion, deposition, 

deprivation of benefits, punitive transfer, loss of rights. 

It is important to note that from the medieval Catholic area, some of the 

punishments and disciplinary measures of the Catholic Church were also appropriated 

to a significant extent by the canonists of the Eastern Church in the elaboration of 

canon law manuals. The notion of "Church Penal Law" was also implemented.  

The previously developed foundations of church discipline before the schism 

of 1054 remained essentially authoritarian for the Catholic Church's system of 

sanctions during the Middle Ages, although the system of punishments and 

disciplinary measures underwent further development and individual changes. 

Over the centuries, Catholic ecclesiastical criminal law has matured and 

developed under very different religious, national and political conditions. In the 

Middle Ages (the age of the papal world) canonical criminal law reached its full 

development and scientific discussion. 

Once the forum externum (the public ecclesiastical tribunal) was distinctly 

separated from the forum sacramentale (the tribunal of sacramental penance), 

beginning in the ninth century, ecclesiastical punishments gradually became an 

increasingly powerful means of spiritual governance, a kind of coercive measure that 

ensured the exact fulfillment of the laws of the Church and the precepts of her 
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prelates. For example, excommunication was either pronounced as a threat or applied 

to ensure observance of fasts and feasts, payment of tithes, obedience to superiors, 

denunciation of the guilty, etc., and also to compel the faithful to make known to the 

ecclesiastical authority impediments to marriage and other information. 

The conclusions at the end will provide an overview of how the Eastern 

Church in the 4th-9th centuries, as an institution, dealt with the delicate issue of 

church discipline among both clergy and laity. 

7. Difficulties encountered 

During the research of this topic, the difficulties encountered were those 

related to the consultation of bibliographical sources on various concepts related, 

especially, to disciplinary measures in ancient-testamentary times because in the 

Romanian theological literature we did not find sufficient references on these notions. 

We also found some gaps in terms of the existence of studies on expulsions 

from religious communities in Qumran, expulsions from religious communities in 

Rabbinic Judaism, etc., which are fundamental issues to better understand the origin 

and evolution of these disciplinary punishments in Old Testament times. 

Another difficulty encountered was that it is difficult to find a specific 

method by which to distinguish between the related occupations of the term ḥērem in 

relation to the Old Testament.  

The Septuagint retains several terms to explain the concept of ḥērem, but 

only a few can be equated to a very large extent with ḥērem in the Old Testament: 

κατάρα (curse), ανάθεμα, ανάθημα, αφορίζω (to affurisi), αναθεματίζω (to give to 

Satan), ολέθριος (injurious, harmful), εξωλέθρευμα (erasure). It is therefore rather 

difficult to make an objective and complete analysis regarding the development of the 

concept of anathema and excommunication (in the Old and New Testament period 

and in the Patristic period) as measures which formed the basis for the development 

of the Church's disciplinary sanctions.  The only attempts of this kind are given by 

some dictionaries or encyclopaedias. 
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CONCLUSIONS 

The canons of the Orthodox Church stand out, from a juridical point of view, 

for the complete vision they offer of canonical discipline, as well as for their 

interconnectivity. Thus, a good knowledge of ecclesiastical legal practice and of the 

canons in general is practically unassailable, at least from a legal point of view. 

In the present paper I have sought to outline and highlight the importance of 

the Church's jurisdictional activity in the course of a broad process of understanding 

the notion of Church order and discipline and also a description of the transition from 

sacramental to jurisdictional episcopacy. 

Church order and discipline can also be maintained by certain canonical 

punishments or by the imposition of certain disciplinary measures appropriate to each 

situation. 

The historical and legal context of the emergence and development of the 

Church's system of canonical punishments and disciplinary measures has not been 

dealt with in detail, and they are mentioned sporadically in various articles, 

dictionaries and encyclopaedias.  
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Church disciplinary procedure comprises the process of judgement itself, 

fulfilling the conditions for its conduct. This requires two parties to the dispute 

(plaintiff and defendant) to be brought before a judicial body, called a judge, who 

conducts the hearing. In addition to these, the subject of the investigation must be 

proven by the presence of witnesses, and then by supporting documents, if necessary, 

a detailed on-the-spot investigation, an oath, various circumstances or mitigating or 

aggravating circumstances. 

Unlike secular laws, every deviation from the rules of ecclesiastical conduct 

(whatever they may be called, religious, moral or legal) is first assessed as a sin and 

only secondly, when appropriate, as a formal violation of the law or canon. 

In my doctoral thesis entitled, Canonical Punishments and Disciplinary 

Measures in the Canons of the Eastern Church (4th-9th centuries), I have analysed 

some aspects of this jurisdictional segment of Church Canon Law.  

The great canonical compilations of the 4th-9th centuries constituted a 

deliberate attempt to compete with the new form of dogmatico-legal ecclesiastical 

legislation, represented by the symbols of faith and the canons of the synods of the 

imperial Church, deeply divided by the innumerable schisms between adherents of 

various forms of heresy, hierarchs, synods and rival creeds. 

The idealized past of the early Church was offered as a mirror of the divided 

present of the period that is the subject of this study, and perhaps this is why, for 

example, the Canons of the Apostles were a first step towards the legalization of an 

already existing canonical tradition. 

In Chapter I entitled Punishments and Disciplinary Measures in the Writings 

of the Old Testament, we have highlighted, on the basis of the scriptural vetero-

testamentary foundations, the emergence and development of a punitive system that 

appeared with the primordial sin, developed on the basis of the concept of ḥērem, 

which would later undergo various sub-divisions that would be implemented by the 

rabbinic system of the time. This concept would form the basis of the concept of 

anathema, which would be recalled in the New Testament period and later taken up 

by synodal legislation. 

In the second chapter, entitled Disciplinary Measures in the New Testament 

Writings, we have made the transition from the rabbinic system of sanctions, specific 
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to the Old Testament, to a disciplinary system which will find its consonance in the 

evangelical writings, in the Pauline epistles, as well as in the Johannine epistles. 

The development of the jurisdictional activity of the Christian Church will 

also imply the emergence of courts, obviously also of a disciplinary nature, designed 

to give the offender (of whatever degree) the possibility of a fair and equitable trial, 

geared towards the correction and community reintegration of the person concerned. 

These courts are described in Chapter III of this study, a chapter entitled Disciplinary 

Courts in the Canonical Tradition of the Church. Also in this chapter we have 

presented an excursus on some congruences of the term canon, because we have 

considered it necessary to give a cyclical clarification of this term which is found in 

various spheres of theology. 

In Chapter IV of this thesis, entitled Canonical Sanctions in the Canonical 

Tradition of the Church, I presented the notion of canonical sanction (punishment), 

ecclesial discipline in the early Church, penitential steps in the Church. The system of 

sanctions found in the canons of ecumenical synods, local (or particular) synods, of 

some Holy Fathers, as well as the way in which these penitential canons were issued, 

received and imposed throughout the Eastern Orthodox Church is treated in the order 

of the gravity of the measures that are required and that are fully in accordance with 

the gravity of the act. Because "God never wants the sinner to die, but rather to turn 

from his ways and be alive", the Church offers the offender the possibility of being 

absolved of his deeds if he shows proof of repentance and of ceasing to bear and 

carry out the punishment. Absolution and cessation of punishment is also a theme 

dealt with in this chapter. 

Using the analytical and comparative method, I have described and treated in 

Chapter V of the thesis on Disciplinary Measures and Canonical Punishments in 

Canonical Sources and in the Medieval Catholic Tradition, noting that there are 

certain similarities between the two penitential systems: the Orthodox and the 

Eastern. When describing canonical measures in the medieval Catholic tradition, we 

observed that the drafting of the manuals of ecclesiastical criminal law in the Eastern 

area was influenced by this Catholic tradition and theology. 

The novelty brought to the sphere of Canonical Church Law by the 

composition of this work is structured along several directions, which have so far 
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been analyzed only tangentially. From this perspective, I have tried to investigate and 

develop the proposed theme by concluding with the following aspects: 

1. Punishment is first mentioned in the Old Testament, when God's 

punishment (for the serpent's temptation of Adam and Eve) in the form of the curse is 

mentioned. In the Old Testament the term ḥērem is equivalent to curse and was often 

a response to a person expressing views regarded by the community as heretical or 

doing works contrary to the Law. 

The multitude of meanings of the term ḥērem shows how difficult it is to 

find correct equivalents for widely separated language concepts. The ecclesiastical 

use of the word anáthema in this particular sense probably originated in Palestine in 

pre-Christian times. 

The word anáthema takes on the meaning of the Hebrew word ḥērem, and 

indicates the object or person upon whom God's curse is invoked and focused if an 

oath or promise has not been kept (kept). Because no one could fulfill the Old 

Testament Law, all people were under the curse of the Law. 

The entire Old Testament tradition used the "weapon" of excommunication 

to defend itself against various forms of alteration or contamination of the Law, 

developing various measures involving certain degrees of excommunication, 

measures that would form the premises of the later system of canonical sanctions. 

From what we have researched we have observed that in the Pentateuch there is both 

compulsory and voluntary ḥērem. The former is initiated by God and the latter is 

"initiated" by human beings through their actions. 

Categorizing ḥērem in terms of voluntary ḥērem (initiated by human beings) 

and obligatory ḥērem (initiated by God) may be sufficient to classify the law and 

application of ḥērem simply and systematically. In the Talmudic period other punitive 

modes of ḥērem prohibition were also instituted: niddui, nezifah, šamta, kareth, badal, 

expressing certain forms of excommunication or exclusion. Other categorizations for 

ḥērem, are the expressions: 'war-ḥērem', 'peace-ḥērem', 'priesthood-ḥērem', 'lay-

ḥērem' or 'sacred-ḥērem'. This is not only a complicated categorization, but also a 

mixed one. For example, the ḥērem of Numbers 21:1-3 can be related to both priestly 

ḥērem (as ministry) and war ḥērem: "Then Israel vowed to the Lord and said: If you 

give this people into my hand, I will destroy them and their cities. And the Lord 



39 

 

obeyed the voice of Israel, and gave Canaan into his hand, and he destroyed them and 

their cities, and called the place of that name: Hormah, that is, destruction." 

2. Church discipline, scripturally observed and reasoned, results in the Lord's 

blessing being poured out upon the whole world "with His grace and with His love of 

man". In the pages of the Old Testament there is an increased frequency of the word 

curse being uttered both vertically and horizontally, that is, both in relationship with 

God and in interpersonal relationships. The pages of the Gospels radically change the 

mention of this word. We do not find in these pages that Christ pronounces a curse 

against anyone. The reasons for disciplining a person must be supported by Holy 

Scripture. If discipline is not applied, the Church loses its witness. 

3. The partial examinations of Old and New Testament writings given here 

attest that the notion of anathema was well known in the early Church. Curses, the 

belonging of curses to the satanic sphere and the destruction of this sphere by God at 

the final judgment, were the most essential building blocks of the early Church's 

understanding of "anathema" and of later canonical punishments or sanctions. There 

can be no doubt that such an understanding is consistent with both the Old and New 

Testaments.  

4. It would be wrong to assert that the anathema of the early Church has the 

effect of intellectually constraining Christians and of wanting to make the Church a 

closed caste of people who fearfully curse the whole outside world and call it satanic. 

Any measure of a disciplinary nature is not intended to prevent theological 

reflection on the faith and its development.  Nor is it directed against those who have 

doubts in their faith, and therefore it is not aimed at forming an "ideal" group of 

Christians who do not question, who do not develop their faith, and who do not 

accept anything outside the visible Church with a curse. Such a way of looking at the 

anathema of the original Church would actually be contrary to the writings of the 

Apostolic Fathers. 

5. The terminology of curses used by the authors of the early Church is very 

different. This is probably due to the fact that a fixed mode of expression had not yet 

developed in this area. Curse, Satan, judgment, hellfire and sin are terms that are used 

in the writings of the Apostolic Fathers as terms for the Pauline "anathema" or the 

Johannine "anti-Christ". 
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6. Penitential discipline in the Church of the early centuries was also 

maintained by the institution of penitential steps, which were in fact means of 

executing epitaphs aimed at repressing the offender in the community from which he 

had been excluded, and which lasted for a fixed period of time. 

7. The perpetuation of the practice of collective judgement in the early 

centuries of the Christian Church is attested first of all by the writings of the Nostra. 

A gradual evolution of judgement in the early Church can be seen in the appearance 

of the court of two or three believers, which would later develop to include more and 

more members until it included the whole community. The general spirit of these 

courts is the same one that will characterize all the Church's judicial activity 

throughout time - the purpose of Church punishments is not to strike believers, but to 

correct them in accordance with Church doctrine. 

8. The specific nature of the judicial activity of the Christian Church leads to 

a different categorisation of offences from civil law. State legislation distinguishes 

the application of disciplinary power in civil matters from criminal matters, but the 

Church does not make this distinction, since all offences are offences against the law 

of faith or the canons. Therefore the terminology is also different; in the State they 

are called judicial sentences in civil matters and criminal sentences in criminal 

matters, whereas in the Church they are called only disciplinary sentences. The 

ecclesiastical courts in the Byzantine Empire, which had strong scriptural, patristic 

and later canonical foundations for their establishment and functioning, were called 

upon and entitled to apply the appropriate sanctions to each offence and had the task 

of ensuring that these sanctions were put into practice. 

9. The sanctions laid down in the holy canons for ecclesiastical offences are 

directed at all members of the Church (affuriate, excommunication, epimyses of 

various degrees) but there are also specific 'punishments' for particular illicit acts of 

clerics (admonition, admonition, prohibition of the ministry, removal from the throne, 

cathexis).  

10. The drafting of church criminal law manuals in Eastern Europe was 

influenced by medieval Catholic theology and tradition (to varying degrees). This 

does not mean that the Eastern Church did not have its own penitential discipline, 

only that it was not and is not structured on a strictly juridical positivism but has a 

soteriological content and is centered on the salvation of each of its members. 
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The importance of knowing the legal procedures of the other sister Orthodox 

Churches must be taken into consideration. This is justified primarily on the basis of 

the ancient principle of Sobornicity, since since ancient times the Orthodox Churches 

have communicated their main disciplinary decisions to each other, thus removing the 

danger of transgression of some clergy or laity under punishment and their 

reinstatement within the community or ecclesiastical hierarchy of another Church. In 

addition to this historical consideration, the present situation must also be taken into 

account: since the mobility of the individual has increased exponentially in the 

contemporary world, it is necessary for every member of the Church to know and 

respect the disciplinary provisions of the ecclesiastical body under whose jurisdiction 

he or she is at any given time, just as every citizen is bound to know and respect the 

legal provisions of the country he or she is visiting, since he or she is implicitly 

subject to their jurisdiction.  

I believe that addressing this issue of canonical sanctions and disciplinary 

measures as they are reflected in the canons of the Eastern Church, starting from the 

4th century, when the first canonical ordinances were already crystallized, and 

continuing until the 9th century, can inspire the institutional dynamism of the Church 

today, by highlighting elements that highlight the Church's concern for each of its 

members, as the Lord God says: "As it is true that I am alive, so it is true that I do not 

will the death of the sinner, but that the sinner turn from his way and be alive. Turn, 

turn from your wicked ways! Why should you die [...]" (Ezekiel 33:11). 

 

 

 

 

 

 

 

 

 

 

 

 



42 

 

BIBLIOGRAPHY 

 I. IZVOARE  

1.1. Scriptural and liturgical sources 

1. Bible or Holy Scripture, Publishing House of the Orthodox Biblical and 

Mission Institute, Bucharest, 2008. 

2. Bible or Holy Scripture, Publishing House of the Orthodox Biblical and 

Mission Institute, Bucharest, 2018. 

3. Bible or Holy Scripture, diorthodox version after the Septuagint, edited 

and annotated by Bartolomeu Valeriu ANANIA, Publishing House of the Biblical 

and Mission Institute of the Romanian Orthodox Church, Bucharest, 2009. 

4. The Book of Enoch, translation from Ethiopic R. H. CHARLES, 

translation from English Alexandru ANGHEL, Herald Publishing House, Bucharest, 

2020. 

5. The Dead Sea Scrolls, translation from Hebrew by Theodor H. GASTER, 

translation from English by Simona DUMITRU, Herald Publishing House, 

Bucharest, 2018.   

6. New Testament with Psalms, Publishing House of the Orthodox Biblical 

and Mission Institute, Bucharest, 2019. 

7. New Testament. Acts of the Apostles, bilingual edition, translation and 

commentary Cristian BĂDILIȚĂ, Vremea Publishing House, Bucharest, 2017. 

8. Septuagint, volume 1: Genesis. Exodus. Leviticus. Numbers. 

Deuteronomy, volume coordinated by Cristian BĂDILIȚĂ, Francisca 

BĂLTĂCEANU, Monica BROȘTEANU, Dan SLUȘANSCHI, Polirom Publishing 

House, Iași, 2004. 

9. The New Testament. The Gospel according to Matthew, bilingual edition, 

translation and commentary Cristian BĂDILIȚĂ, Vremea Publishing House, 

Bucharest, 2015. 

10. New Testament. The Gospel according to Luke, bilingual edition, 

translation and commentary Cristian BĂDILIȚĂ, Vremea Publishing House, 

Bucharest, 2016. 

11. Apocryphal Gospels, translation, introductory study, notes and 

introductions by Cristian BĂDILIȚĂ, Vremea Publishing House, Bucharest, 2016. 



43 

 

12.  New Testament, Acts of the Apostles, introduction, translation, 

commentary and patristic notes by Cristian BĂDILIȚĂ, Vremea Publishing House, 

Bucharest 2017. 

 

1.2. Liturgical sources 

1. Aghiasmatar, Publishing House of the Biblical and Mission Institute of the 

Romanian Orthodox Church, Bucharest, 2015. 

 

1.3. Patristic sources 

Constitutions of the Holy Apostles through Clement", in ICĂ jr., Ioan I, Canon of 

Orthodoxy - Vol. 1 - Apostolic Canon of the first centuries, Deisis Publishing House, 

Sibiu, 2008. 

2. "The Didache of the Twelve Apostles", in John I. ICĂ jr., Canon of 

Orthodoxy, Deisis/Stavropoleos Publishing House, Sibiu, 2008. 

3. "St. Gregory the Wonderworker and Methodius of Olympus", collection 

Church Fathers and Writers - 10, introductory study, translation, notes and indexes by 

Prof. Constantin CORNIȚESCU, Publishing House of the Biblical and Mission 

Institute of the Romanian Orthodox Church, Bucharest, 1984. 

4. AUGUSTINE OF HIPPO, Sermons on Selected Lessons of the New 

Testament, vol. 1 & 2, Publishers: John Henry Parker; J. G. F. & J. Rivington; J. and 

F. Rivington, 1844-1845, Logos Release Date: 2014, Format: Digital Logos Research 

Edition. 

5. Commentaries or Explanation of the Second Epistle to the Corinthians of 

our Most Holy Father John Chrysostom John Chrysostom, Archbishop of 

Constantinople, translation from the Greek, edition of Oxonia - 1845, by Archpriest 

Theodosius A. Ploeșteanu, Vicar of the Holy Metropolitanate of Ungro-Vlachia, 

Ateliererele grafice Socec & Co., Bucharest, 1910, Homily XXII. 

6. PHILOSTORGIU, Church History, translation by Dorin GAROFEANU, 

introductory study, chronological table, explanatory notes and appendices by Dragoș 

MÎRȘANU, Polirom Publishing House, Iași, 2012. 

7. GREGORY OF NYSSA: The Letters, Introduction, Translation and 

Commentary by Anna M. SILVAS, Leiden Boston, 2007. 



44 

 

8. HRISOSTOM of Etna, AUXENTIE of Foticea, Scripture and Tradition, 

translation by Mariana CHIPER, Bunavestire Publishing House, Galati, 2003. 

9. MIGNE, Jacques-Paul, Patrologiae cursus completus, Patrologia Latina, 

1844-1855. 

10. MIGNE, Jacques-Paul, Patrologiae cursus completus, Patrologia Graeca, 

1856-1858. 

11. NICENE AND POST-NICENE FATHERS, First Series, Volume XI St. 

Chrysostom: Homilies of the Acts of the Apostles and the Epistle to the Romans, Vol. 

XI, Publisher Cosimo Classics, 2007. 

12. Saint AUGUSTINE, Sermons, (341-400) on Various Subjects, translation 

and notes Edmund HILL, O.S.A. New City Press, 1994. 

13. Saint AUGUSTINE OF HIPPO, Lectures or Tractates on the Gospel 

According to Saint John, Aeterna Press, 2015, Hawthorne, U.S.A.  

14. Saint AUGUSTINE, Answer to Faustus, a Manichean, library edition, 

introduction, translation and notes by Roland J. TESKE, Boniface RAMSEY, New 

City Press, Book, 2007.  

15. Writings on pedagogical themes - St. Basil the Great, St. John 

Chrysostom, St. Augustine, St. Jerome, St. Gregory the Theologian, Clement 

Alexandrinus, P. S. B. volume 16, Basilica Publishing House, Bucharest, 2016. 

16. Saint CYRIL OF JERUSALEM, Catecheses, translation from Greek and 

notes by FECIORU, Dumitru, Publishing House of the Biblical and Mission Institute 

of the Romanian Orthodox Church, Bucharest, 2003. 

17. St. CYPRIAN OF CARTAGINA, Scrisori, translated from Latin by 

DIACONESCU, Ion and POP, Ovidiu, Sophia Publishing House, Bucharest, 2011. 

18. St. CYPRIAN OF CARTAGINA, The Book on the Unity of the Church, 

Marineasa Publishing House, Timisoara, 2000. 

19. Saint CYPRIAN bishop of Carthage, Letters, translated from Latin by Ion 

DIACONESCU and Ovidiu POP, Sophia Publishing House, Bucharest, 2011. 

20. St. Clement the Roman, "Epistle to the Corinthians (I)", in the collection 

Church Fathers and Writers - I (Writings of the Apostolic Fathers), translation by 

FECIORU, Dumitru, Publishing House of the Biblical and Missionary Institute of the 

Romanian Orthodox Church, Bucharest, 1979. 



45 

 

21. St. Ignatius Theophorus, "Epistle to the Smyrnaeans", in Writings of the 

Apostolic Fathers (collection of Fathers and Church Writers - 1), translation by 

Dumitru Fecioru, Publishing House of the Biblical and Missionary Institute of the 

Romanian Orthodox Church, Bucharest, 1979. 

22. St. JOHN THE GOLDEN WITCH, "On Anathema. We must learn not to 

bring under a curse either the living or the dead", in Homilies to Poor Lazarus. On 

Fate and Providence. On prayer. Despre viețuirea nach Deus, translation from ancient 

Greek and notes by Fr. Dumitru FECIORU, published by the Biblical and Mission 

Institute of the Romanian Orthodox Church, Bucharest, 2005. 

23. St. JOHN THE GOLDEN WITCH, "Homilies on the Gospel of John", in 

the collection Church Fathers and Writers - 18, new series, Basilica Publishing 

House, BUCHAREST, 2019. 

24. St. JOHN THE GOLDEN WITCH, "Writings", in the collection Church 

Fathers and Writers (21), translation and notes Dumitru FECIORU, Publishing House 

of the Biblical and Mission Institute of the Romanian Orthodox Church, Bucharest, 

1987, 

25. St. JOHN THE GOLDEN WITCH, Words against the Anomalies. To the 

Jews, translation by Prof. Dumitru FECIORU, Publishing House of the Biblical and 

Missionary Institute of the Romanian Orthodox Church, Bucharest, 2007. 

26. St. JOHN THE GOLDEN WITCH, A Treatise on the First and Second 

Epistles to Timothy, to Titus and to Philemon, translated by Metropolitan Veniamin 

Costachi, Doxologia Publishing House, Iasi, 2020. 

27. St. LUCA OF CRIME, At the Gates of Lent. Sermons on the Triod, 

Orthodox Church Publishing House, Bucharest, 2004. 

28. SAINT SAINT IRININE OF LYON, The Learning and Rejection of False 

Knowledge or Against Heresies, translation from English, introduction and notes by 

Dorin Octavian PICIORUȘ, Theology for Today, Bucharest, 2007. 

29. St. Basil the Great, "Epistles, (Epistle 244)", in the collection Church 

Fathers and Writers - 3, new series, Basilica Publishing House, Bucharest, 2003. 

30. SOZOMEN, Church History, translated into Romanian by His Eminence 

Iosif Gheorghian, Metropolitan Primate of Romania, Tipo-litografia "Cărților 

Bisericesci", Bucuresci, 1897. 



46 

 

31. SOZOMEN, The Ecclesiastical History, J. Wertheimer & Co., London, 

1846. 

32. SOZOMEN, History of the Church - (from a. d. 324 to a. d. 440), 

translated by Edward WALFORD, London 1855. 

33. TERTULLIAN, De Paenitentia; De Pudicitia, Nabu Press, 2014. 

34. TERTULLIAN, On Baptism, Publishing House of the Biblical and 

Mission Institute of the Romanian Orthodox Church, Bucharest, 2012. 

35. The dialogue of Palladium concerning the life of Chrysostom, translation 

of a Christian Literature by Herbert MOORE, London, 1921. 

36. St. THEOPHYLTUS Archbishop of Bulgaria, A Treatise on the Epistle to 

the Romans, Orthodox Book Publishing House, Bucharest, 2005. 

37. St. JOHN THE GOLDEN HEARTED, Words against the Anomalies. To 

the Jews, Publishing House of the Orthodox Biblical and Missionary Institute, 

Bucharest, 2007. 

38. EUSEbius of Caesarea, "Church History (Book V)", Collection of Church 

Fathers and Writers, vol. 13, Publishing House of the Biblical and Missionary 

Institute of the Romanian Orthodox Church, Bucharest, 1987. 

 

1.4. Legal sources 

1. "The law on the ex officio retirement of priests", in Renașterea - weekly national-

church organ, year XIII (1935), no. 12/24 March Cluj, p. 1-2. 

2. "Rules of Procedure of the Disciplinary and Trial Courts of the Romanian 

Orthodox Church", in The Laws of the Romanian Orthodox Church (under His 

Eminence Patriarch Justinian 1948-1953), published by the Orthodox Biblical and 

Mission Institute, Bucharest, 1953. 

3. Laws of the Romanian Orthodox Church. Decisions of the Holy Synod 

and Patriarchal Decisions, Publishing House of the Orthodox Biblical and Missionary 

Institute, Bucharest, 1953. 

4. Regulation of the Canonical Disciplinary Authorities and Courts of the Romanian 

Orthodox Church, Publishing House of the Orthodox Biblical and Mission Institute, 

Bucharest, 2015.  



47 

 

5. Statute for the Organization and Functioning of the Romanian Orthodox 

Church, Publishing House of the Biblical and Mission Institute of the Romanian 

Orthodox Church, Bucharest, 2008. 

6. Statute for the Organization and Functioning of the Romanian Orthodox 

Church, Publishing House of the Orthodox Biblical and Mission Institute, Bucharest, 

2022. 

7. COSTESCU, Chiru C., Collection of Laws, Regulations, Acts, Decisions, 

Circulations, Instructions, Forms and Programs (concerning Cults, Clergy, Religious 

Education, Church Goods, Epitropies and Religious and Pious Administrations), 

Institute of Graphic Arts "Cartea Românească" S.A., Bucharest, 1922. 

8. Code of Canon Law, SAPIENTIA Publishing House, Roman Catholic 

Theological Institute, Iași, 2004. 

 

1.5.  Canonical sources 

1. FLOCA, Archdeacon. Prof. Dr. Ioan N., Canons of the Orthodox Church. 

Notes and Commentaries, 3rd edition, Sophia Publishing House, Bucharest, 2005.   

2. FLOCA, Archdeacon. Prof. Dr. Ioan N., Canons of the Orthodox Church. 

Notes and Commentaries, 2nd edition, printed by Polsib S.A., Sibiu, 1993. 

3. MILAȘ, Dr. Nicodim, Canons of the Orthodox Church, accompanied by 

commentaries, translation by Pr. Uroș KOVINCICI and Dr. Nicolae POPOVICI, vol. 

II, part. I, Arad, 1934. 

4. MILAȘ, Dr. Nicodim, Canons of the Orthodox Church, accompanied by 

commentaries, translation by Pr. Uroș KOVINCICI and Dr. Nicolae POPOVICI, vol. 

II, part. II, Arad, 1936. 

5. MILAȘ, Dr. Nicodim, Canons of the Orthodox Church, translation by 

Uroș KOVINCICI and Nicolae POPESCU, Tipografia Diecezana, vol. I, part. I, 

Arad, 1930. 

6. MILAȘ, Dr. Nicodim, Canons of the Orthodox Church, translation by 

Uroș KOVINCICI and Nicolae POPESCU, Tipografia Diecezana, vol. I, part. II, 

Arad, 1931. 

7. PERȘA, Pr. Răzvan, Canons of the Orthodox Church. Apostolic Canons 

and Canons of the Ecumenical Synods, vol. I, bilingual edition, Basilica Publishing 

House, Bucharest, 2018. 



48 

 

8. PERȘA, Pr. Răzvan, Canons of the Orthodox Church. Apostolic Canons 

and Canons of the Ecumenical Synods, vol. I, bilingual edition, 2nd revised edition, 

Basilica Publishing House, Bucharest, 2022. 

9. PERȘA, Pr. Răzvan, Canons of the Orthodox Church. Canons of the Holy 

Fathers. Canons and Canonical Prescriptions, vol. III, bilingual edition, 2nd revised 

edition, Basilica Publishing House, Bucharest, 2022. 

10. PERȘA, Pr. Răzvan, Canons of the Orthodox Church. Canons of the Local 

Synods, vol. II, bilingual edition, 2nd revised edition, Basilica Publishing House, 

Bucharest, 2022. 

11. Pidalion, Publishing House "Credința strămoșească", Iași, 2004. 

12. Pidalion, translated from Greek by Metropolitan Veniamin Costachi, 

printing house of the Holy Monastery of Neamt, 1844. 

13. RALLIS, G., POTLIS, M., Syntagma of the Holy and Divine Canons, vol. II, 

Athens, 1852-1859. 

 

II. MANUALS OF CANON LAW 

1. FLOCA, Archdeacon. Prof. Dr. Ioan N., Orthodox Canon Law. 

Legislation and Church Administration, Publishing House of the Biblical and Mission 

Institute of the Orthodox Church, Vol. I and II, Bucharest, 1990.  

2. MILAȘ, Dr. Nicodim, Dreptul bisericesc oriental, translation (made with 

the author's permission after the German edition) by Dim. I. CORNILESCU and 

Vasile S. RADU, revised by Ioan MIHĂLCESCU professor at the Faculty of 

Theology, GUTENBERG printing house, Bucharest, 1915. 

3. PERIĆ, Dimšo, Crkveno Pravo, Марго-арт, Београд, 1997. 

4. POPOVICI, Dr. Nicolae, Manual de drept Bisericesc Oriental, vol. I, part 

I and II, Tipografia Diecezană, Arad, 1925. 

5. ȘAGUNA, Andrei, Compendium of Canon Law of the Holy and 

Apostolic Church, 3rd edition, Tipografia Diecezana, Sibiu, 1913. 

6. ȘAGUNA, Andrei, Elementele diritto canonico al chiesa drept-

credincioase răsăritene spre întrebuințarea da preotea, a clerului giovane e a cristiilor, 

1st edition, Sibiu, 1854. 



49 

 

7. ȘAGUNA, Andrei, Elementele diritto canonico al chiesa drept-

credincioase răsăritene spre întrebuințarea da preotie, a clerului giovane e a cristiilor, 

2nd edition, Sibiiu, 1855. 

8. ȘESAN, Prof. Dr. Valerian, Course of Universal Church Law, Tipografia 

Mitropolit Silvestru, Cernăuți, 1942. 

ΜΠΟΎΜΗΣ, Παναγιώτης Ι., Κανονικόν Δίκαιον, εκδ. Γρηγόρη, Αθήνα 2000. 

10. ΡΆΛΛΗΣ, Κωνσταντίνος Μ., Ποινικόν δίκαιον τῆς Ὀρθοδόξου Ανατολής 

Ἐκκλησίας, Ekδ. Π. Πουρνάρα, 1907. 

11. ПАВЛОВ, Алексей Степанович, Курс церковного права, Сергиевой Лавры, 

1902. 

 

III. DICTIONARIES, VOCABULARIES, LEXICONS 

1. A Patristic Greek Lexicon, edited by G. W. H. LAMPE, Oxford 

University Press, Oxford, 1961. 

2. BAILLY, Anatole, Dictionnaire Grec-Français, Orléans, Nouvelle édition 

revue et corrigée, BAILLY, 2020. 

3. BEHM, Johannes, A Theological Dictionary of the New Testament, Editor 

Gerhard KITTEL, trans. and red. Geoffrey W. BROMILEY, vol. I, Grand Rapids, MI 

Eerdmans, 1981. 

4. BENNER, Jeff A., The Ancient Hebrew Lexicon of the Bible, 

Virtualbookworm.com Publishing, Texas, 2012. 

5. BONNER, Gerald, "Gratia Et Libero Arbitrio, De", in A. D. 

FITZGERALD, Augustine through the Ages: An Encyclopaedia, William B. 

Eerdmans Publishing Company, 2009. 

6. BOTTERWECK, G. Johannes, RINGREEN, Helmer, FABRY, Heinz-

Josef, Theological Dictionary of the Old Testament, Cambridge, U. K., William B. 

Eerdmans Eerdmans, 6. Eerdmans Publishing Company, 1977-2012. 

7. BRANISTE, Pr. Prof. Dr. Ene, BRANIȘTE, Prof. Ecaterina, Dicționar 

enciclopedic de conocimientos religiosas, Editura Diecezană Caransebeș, 2001. 

8. BRIA, Prof. Dr. Ion, Dictionary of Orthodox Theology A-Z, Publishing 

House of the Biblical and Mission Institute of the Romanian Orthodox Church, 

Bucharest, 1981. 



50 

 

9. BROMILEY, Geoffrey W., The International Standard Bible 

Encyclopedia, vol. 3, William B. Eerdmans Publishing, Grand Rapids, Michigan, 

1995. 

10. CONSTANTINESCU, Iulian Mihai L., Dicționar de términos juridico-

canonici pentru uzulului studenților teologi, vol. II, Universitaria Publishing House, 

Craiova, 2021. 

11. Encyclopaedia of Judaism, translation Viviane PRAGER, C. LITMAN, 

Țicu GOLDSTEIN, Hasefer Publishing House, Bucharest, 2000. 

12. Encyclopaedia Universalis Britannica, vol. 3, Bowdler-Chaucer, 

coordinators Ilieș CÂMPEANU and Cornelia MARINESCU, Litera Publishing 

House, Bucharest, 2010. 

GESENIUS, H. W. F., Gesenius' - Hebrew-Chaldee Lexicon to the Old Testament, 

Baker Academic, Grand Rapids, Michigan, 1996. 

14. GREENFIELD, William, SHELDON GREEN, Thomas, A Greek-English 

Lexicon To The New Testament, Editor of the Christian, Boston, U.S.A, 2012. 

15. HANGA, Vladimir, Legal Dictionary A-Z, Lumina Lex Publishing House, 

Bucharest 2007. 

KAZHDAN, Alexander P., et al., The Oxford Dictionary of Byzantium, Oxford 

University Press, New York, 1991. 

17. LIDDELL, Henry George, SCOTT, Robert, Greek-English Lexicon, 

Simon Wallenberg Press, 2007. 

18. LIDDELL, Henry George, SCOTT, Robert, A Greek-English Lexicon, 

Clarendon Press - Oxford, with a revised supplement, 1996. 

19. LUZIO, Salvatore, "Degradation", The Catholic Encyclopedia, Vol. 4, 

New York, Robert Appleton Company, 1908. 

20. MAY, G., Art. "Interdikt", in Theologische Realenzyklopädie, Band 16, 

Berlin, 1977. 

21. McGUCKIN, John Anthony, The Encyclopedia of Eastern Orthodox 

Christianity, Volume I, Blackwell Publishing Ltd, 2011. 

22. McGUCKIN, John Anthony, Dictionary of Patristic Theology, Editura 

Doxologia, Iași, 2014. 



51 

 

23. MOULTON, James Hope, MILLIGAN, George, The Vocabullary Of The 

Greek Testament illustrated from the papyri and other non-literary sources, Hodder 

and Stoughton Limited, London, 1914-1922. 

24. New Catholic Encyclopedia, second edition, vol. V, The Catholic 

University of America Press, Washington D.C., 2003. 

25. PĂCURARIU, Mircea, Dicționarul Teologilor Români, Editura 

Enciclopedică, Bucharest, 2002. 

26. PATRINACOS, Nicon D., A Dictionary of Greek Orthodoxy - Λεξικον 

Ελληνικης Ορθοδοξιας, Light & Life Publishing, Minnesota, 1984. 

27. SKOLNIK, Fred, BERENBAUM, Michael, Encyclopaedia Judaica, 

(volume 9), Keter Publishing House, Farmington Hills, MI., 2007. 

28. SMITH, William and WACE, Henry, A Dictionary of Christian 

Biography, Literature, Sects and Doctrines, London, 4 volumes, 1813-1924. 

29. SOKOLOFF, Michael, A Dictionary of Jewish Babylonian Aramaic of the 

Talmudic and Geonic Periods, Johns Hopkins University Press, Baltimore, 2003. 

30. The New Standard Jewish Encyclopedia Hardcover, by Geoffrey 

WIGODER (Editor), Springfield, NJ, 1996. 

31. UNGER, Merrill Frederick, The New Unger's Bible Dictionary, Moody 

Publishers, Chicago, 2009. 

32 WAGNER J., Dictionnaire du droit Canonique I-II, Hippolyte Walzer, libraire-

éditeur, Paris, 1901. 

WETZER, Heinrich, WELTE, Josep Benedict, Kirchenlexikon oder Encyklopädie 

der katholischen Theologie und ihrer Hülfswissenſchaften, vol. 10, Verlag Herder, 

1897. 

 

IV. SPECIALIST WORKS 

1. ABEGG, M. G., with BOWLEY, J. E. and COOK, E. M. and in 

Consultation with E. TOV, The Dead Sea Scrolls Concordance, Volume one: The 

Non Biblical Texts from Qumran, Leiden: Brill, 2003. 

2. ALIVIZATOS, Hamilcar, Hoikonomia (The iconomy according to the 

Orthodox Canon Law), Aster Press, Athens, 1949. 

3. ANDRUȚOS, Hristu, Simbolica, translated from the Greek by 

MOISESCU, Iustin, Mitropolitan Centre of Oltenia Publishing House, 1955. 



52 

 

4. BARNARD, Leslie William, The Council of Serdica - 343 A.D., Synodal 

Publishing House, Sofia, 1983. 

5. BAUER, Walter, Griechisch-Deutsches Wörterbuch zu den Schriften des 

NTs, Berlin, 1952. 

6. BĂDILIȚĂ, Cristian, "Introducere în lettura e estudo câtorva evanghelii 

apocrife", in volume Evanghelii Apocrife, Editura Vremea, București, 2002. 

7. BECKWITH, Roger, Old Testament Canon of the New Testament Church 

and Its Background in Early Judaism, Published by SPCK, London, 1985. 

8. BELLEVILLE, Linda, Cornerstone Biblical Commentary, (Volume 17), 1 

Timothy, Tyndale House Publishers, Illinois, 2009. 

9. BERECHET Ștefan, Caterisirea Priotului și Frăția de croce, Tipografia e 

legătoria eparhială, Chișinău, 1924. 

10. BERG, Jacob Albert Van Den, Biblical Argument in Manichaean 

Missionary Practice: The Case of Adimantus and Augustine, Leiden, Boston, Brill, 

2010. 

11. BOADT, Lawrence, Reading the Old Testament: An Introduction, Paulist 

Press, Mahwah, NJ, 1986. 

12. BOADT, Lawrence, Reading the Old Testament: An Introduction, Paulist 

Press, Mahwah, NJ, 1986. 

13. BOARDMAN, John, EDWARDS, I. E. S., SOLLBERGER, E., The 

Cambridge Ancient History, Volume 3, Part 2: The Assyrian and Babylonian 

Empires and Other States of the Near East, from the Eighth to the Sixth Centuries 

BC, Cambridge University Press, 1992. 

14. BORRAS, Alphonse, Les Sanctions dans l'Eglise: commentaire du livre 

VI du code du droit canonique, Paris 1990. 

15. BRANIȘTE, Ene, Liturgica Specială, Edituraului Institutului Biblic și de 

Misiune Ortodoxă al Bisericii Ortodoxe Române, București, 1990. 

16. BRUNNER, Peter, Die Evangelisch-Lutherische Lehre von der Taufe - 

Eine kontroverstheologische Anfrage an das Dogma und die Dogmatik der römisch-

katholischen Kirche, Berlin 1951. 

17. Bullarum Diplomatum Et Privilegiorum Sanctorum Romanorim 

Pontificum, Tomus VI, ab Adriano VI (an. MDXII) ad Paulum VI (an. MDLIX), 

FRANCO, Sebastian et DALMAZZO, Henrico editoribus, 1860 (MDCCCLX). 



53 

 

18. CAMELOT, Pierre Thomas, Ephesus and Chalcedon. Histoire des 

conciles œcuméniques, Editure de L'Orante, Paris, 1962. 

19. CARRARA, Francesco, Programa del Corso di diritto Criminale, 

Florence, 1907. 

20. CHAMBERLIN, Erin R., The Bad Popes, Dorset Press, Sutton, 2003. 

21. CIMMA, Maria Rosa, L'episcopalis audientia nelle costituzioni imperiali 

da Costantino a Giustiniano, Editore Giappichelli, 1989. 

22. CITTERIO, Elias, Nicodemus Aghiorite, translation ICĂ Jr., Ioan I., ICĂ 

Jr., Maria-Cornelia, Deisis Publishing House, Sibiu, 2001. 

23. CLARKE, Samuel, XVII Sermons On Several Occasions, Nabu Press, 

Charleston-Carolina, 2011. 

24. CONRAN, Edward James, The Interdict, Washington D. C., 1930. 

25. CONSTANTELOS, Demetrios J., Renewing the Church: The Significance 

of the Council in Trullo , Brookline, MA, 2006. 

26. CORAȘ, Leontin, Alternative Sanctions to Prison Punishment, Ed. C.H. 

Beck, Bucharest, 2008 

27. COZMA, Ioan, The Canons of the Patriarchs of Constantinople John the 

Beneficent, Nichifor the Confessor and Nicholas the Grammarian (historical-

canonical study), Reîntregirea Publishing House, Alba Iulia, 2010. 

28. CREACH, Jerome F. D., Violence in Scripture: Resources for the Use of 

Scripture in the Church, Westminster John Knox Press, Louisville, Kentucky, 2013. 

29. CRONȚ, Gheorghe, Prescription in Orthodox Church Law, Tipografia 

cărților bisericești, Bucharest, 1938. 

30. D'ANNIBALE, Giuseppe, Summula theologiae moralis, Forgotten Books, 

2018. 

31. DEISSMANN, Adolf, Light from the Ancient East, Publisher Hodder and 

Stoughton, New York, 1910. 

32. DOSKOCIL, Walter, Der Bann in der Urkirche, Hueber, München, 1958. 

33. DREY von, J. S., Neue Untersuchungen über die Constitutionen und 

Kanones der Apostel, Tübingen 1832. 

34. DRON, Constantin, The actual value of canons, Doxologia Publishing 

House, Iași, 2016. 



54 

 

35. DUMEA, Claudiu, Difficult pages of the Old Testament, Sapientia 

Publishing House, Iasi, 2011. 

36. FEE, Gordon D., New International Commentary on the New Testament, 

vol. 7, Publisher Eerdmans, Hardcover 2012. 

37. FEE, Gordon D., The First and Second Letters to the Thessalonians, 

Eerdmans Publishing Co. Grand Rapids, Michigan, 2009. 

38. FEHER, Joseph, Introduction to the Study of the New Testament, The 

Brother Book Publishing House, Montreal, 2017. 

39. FELEA, Pr. Ilarion V., Repentance. Theological and Psychological 

Documentary Study, 2nd edition, Reîntregirea Publishing House, Alba Iulia, 2018. 

40. FERGUSON, Everett, Backgrounds of Early Christianity, Grand Rapids: 

Eerdmans, 1993. 

41. FITZGERALD, Allan D., Quaestiones in Heptateuchum, in A. D. 

Fitzgerald, Augustine through the Ages: An Encyclopaedia, William B. Eerdmans 

Publishing Company, 2009.  

42. FLOROVSKY, Georges, The Eastern Fathers of the Fourth Century, 

Catoctin Creek Consulting LLC, 2011. 

43. FORTESCUE, Adrian, The Orthodox Eastern Church, second edition, 

London, Catholic Truth Society, 1908. 

44. FRIED, Johannes, The Middle Ages, Harvard University Press, 2015. 

45. GASPARRI, Pietro, Codicis iuris canonici fontes, vol. I (Concilia 

generalia-romani pontifices), Rome, Tipis PolyglottisVaticanis, 1947. 

46. HARTMAN, Wilfried, and PENNINGTON, Keneth, The History of 

Bzantine and Eastern Canon Law to 1500, The Catholic University of America Press, 

Washinghton, 2012. 

47. HECKRODT, Ella, Die Kanones von Sardika aus der Kirchengeschichte 

erläutert, Bonn, 1917. 

48. HEFELE, Charles Joseph, A History of the Christian councils, volume I., 

From the original documents, to the close of the council of Nicaea - a.d. 325, 

translated from the German and edited by CLARK, William R., second edition, 

Edinburgh, T. & T. CLARK, 1894. 



55 

 

49. HEFELE, Charles Joseph, A History of the Christian councils, volume II., 

(a.d. 326 to a.d. 429), translated from the German and edited by Henry Nutcombe 

OXENHAM, Edinburgh, T. & T. CLARK, 1896. 

50. HEFELE, Charles Joseph, A History of the councils of the church, from 

the original documents, volume III, (A.D. 431 TO A.D. 451), T&T. CLARK, 1883. 

51. HEFELE, Charles Joseph, A History of the councils of the church, from 

the original documents, volume IV, (A.D. 451 TO A.D. 680), T&T. CLARK, 1895. 

52. HEILER, Friedrich, Urkirche und Ostkirche, Verlag Ernst Reinhard, 

München, 1937. 

53. HEIN, Kenneth, Eucharist and Excommunication: A study in early 

Christian doctrine and discipline, Peter Lang International Academic Publishers, 

1975. 

54. HINSCHIUS, Paul, System Des Katholischen Kirchenrechts, J. 

GUTTENTAG - Verlagsbuchhandlung, Berlin, 1895. 

55. Decisions of the Holy Ecumenical Synods. The Anathematisms of St. 

Cyril of Alexandria, St. Nectary Publishing House, Bucharest, 2003. 

56. HUMFRESS, Caroline, Orthodoxy and the Courts in Late Antiquity, 

Oxford, 2007. 

57. HUSSEY, J. M., The Orthodox Church in the Byzantine Empire, Oxford 

University Press, 1990. 

58. HYLAND, Francis Edward, Excommunication, Washington, D. C., 1928. 

59. ICĂ jr., Ioan I., The Canon of Orthodoxy - Vol. 1 - The Apostolic Canon 

of the First Centuries, Deisis Publishing House, Sibiu, 2008. 

60. ICĂ jr., Ioan I., Canon of Orthodoxy. VII Ecumenical Council. 1. 

Dogmatically defining icons (691-810), Deisis Publishing House, Sibiu, 2020. 

61. ICĂ Jr., Ioan I., Canon of Orthodoxy. VII Ecumenical Council. 2.  

Dogmatically defining Orthodoxy, Deisis Publishing House, Sibiu, 2020. 

62. IONESCU, G. M., The History of the Ungrovlahiei Metropolitanate, vol. 

2, Albert Baer Graphic Establishment, Bucharest, 1914. 

63. IVAN, assist. Iorgu D., Resignation from the Priesthood, Tipografia 

Cărților Bisericești Publishing House, Bucharest, 1937. 

64. JUGIE, Martino, Theologia Dogmatica Christianorum Orientalis, tomus 

III, Paris, 1930. 



56 

 

65. KAISER, Jr., Walter C., Towards Old Testament Ethics, Făclia Publishing 

House, Oradea, 2018. 

KELLY, Joseph Francis, The Ecumenical Councils of the Catholic Church: A 

History, Liturgical Press, Norwich, 2009. 

67. KIRSCH, Johan Peter, Council of Trent, Shamrock Eden Publishing, 

2011. 

68. KREHBIEL, Edward, The interdict: its history and its operation, Palala 

Press, 2018. 

69. KÜNG, Hans, Judaism, translation Edmond Nawrotzky-Török, Hasefer 

Publishing House, Bucharest, 2005. 

70. LANIADO, Avshalom, Recherches sur les notables municipaux dans 

l'empire protobyzantin, Paris, 2002. 

71. LARCHET, Jean-Claude, Sacramental Life, Basilica Publishing House, 

Bucharest, 2015. 

72. LENFANT, Jacques, The History of the Council of Constance, Forgotten 

Books, London, 2018. 

73. L'HUILLIER, Peter, The Church of the Ancient Councils: The 

Disciplinary Work of the First Four Ecumenical Councils, St Vladimirs Seminary 

Press, 2000. 

74. LUCHAIRE, Achille, Inocent III, (Le concile de Latran, et la reforme de 

l'Eglise), Paris, 1908. 

75. MALCOLM, Lois, "Divine Commands", in MEILAENDER, Gilbert & 

WERPEHOWSKI, William (eds.), The Oxford Handbook of Theological Ethics, 

Oxford University Press, 2005. 

76. MĂLINAȘ, Ioan Marin, Pentarhia - Πενταρχιασ, Presa Universitară 

Clujeană, Cluj-Napoca, 2015. 

77. MARINI AVONZO, Franca de, "Codice Teodosiano e concilio di Efeso", 

in Dall'impero crisitano al medioevo: Studi sul diritto tardoantico, ed. Franca de 

Marini Avonzo, Goldbach, 2001. 

78. MAROU, Henri-Irénée, Istoria educației în antichitate, Editura Meridiane, 

Bucharest, 1997. 

79. MATTHEWS, John Frederick, Laying Down the Law, New 

Haven/London, 2000. 



57 

 

80. MEYENDORFF, John, Byzantine Theology, Publishing House of the 

Biblical and Mission Institute of the Romanian Orthodox Church, 1996. 

81. MONTFAUCON, Bernard de Paleographia Graeca: sive, De ortu et 

progressu literarum Graecarum, republished in 1970, by Gregg International 

Publishers Limited Westmead, Farnborough, Hants, England. 

82. MORLAND, Kjell Arne, The Rhetoric of the Curse in Galatians: Paul 

Confronts Another Gospel, Scholars Press Atlanta, 1995. 

83. MOȘ, Grigore Dinu, Orthodoxy and the West - the problem of heterodox 

influences in Orthodox theology, Renașterea Publishing House, Cluj-Napoca, 2013. 

84. MUNIER, Charles, Les sources patristiques du droit du VIII'-XIII' siècle, 

Mulhouse, 1957. 

85. NEUSER, Jacob, The Babylonian Talmud. A Translation and 

Commentary, Hendrickson Publishers, Peabody, Massachusetts, 2011, vol. 22 a. 

86. PĂRĂIAN, Archim. pr. Teofil , Sfintele Paști în cultul ortodox, Editura 

Doxologia, Iași, 2013. 

87. PERȘA, Răzvan, Natura Canoanelor și principiile de interpretação a loro 

în Dreptul Canonic Ortodox al secoleleor XIX-XX, Presa Universitară Clujeană, 

Cluj-Napoca, 2021. 

88. PETCU, Liviu, The Fathers of the Paternity, about repentance, Doxologia 

Publishing House, Iași, 2016. 

89. PETIAN, Mihai, Epistle I to the Corinthians, Editura Andreiana, Sibiu, 

2016. 

90. PETREUȚĂ, Ioan, Anatema, Arad, 1941. 

91. PHIDAS, Vlassios I., Canon Law - An Orthodox Perspective, Trinitas 

Publishing House, Iasi, 2008. 

92. PIATKOWSKI, Adelina, History of the Hellenistic Age, Albatros 

Publishing House, Bucharest, 1996. 

93. POPA, Marcel, D. MATEI, Horia C., Mică Enciclopedie de Istorie 

Universală, Editura Științifică și Enciclopedică, Bucharest, 1983. 

94. POPOVICI, Justin, Dogmatics of the Orthodox Church, vol. Zarko 

MARKOVSKI, Doxologia Publishing House, Iași, 2017. 



58 

 

95. PRELIPCEAN, Vladimir, et al., The Study of the Old Testament (for 

theological institutes), Publishing House of the Biblical and Mission Institute of the 

Romanian Orthodox Church, Bucharest, 1985. 

96. RAD, Gerhard von, Holy War in Ancient Israel, William B. Eerdmans 

Publishing Company, Grand Rapids, Michigan, 1996. 

97. RADBERTUS, Paschasius, "The Lord's Body and Blood", in Early 

Medieval Theology, Edited and Translated by George E. MCCRACKEN, The 

Westminster Press, 1957. 

98. RADOSAV, Maria, Introducere in gramatica in limbaii ebraice moderne, 

Presa Universitară Clujeană, Philobiblon Collection, Cluj-Napoca, 1996. 

99. RADU, Dumitru Gheorghe, Caracterul ecleziologic al sfintelor taine si 

problema intercomuniunii, Publishing House of the Biblical and Mission Institute of 

the Romanian Orthodox Church, Bucharest, 1978. 

REES, Wilhelm, Die Strafgewalt der Kirche, Duncker & Humblot GmbH, Berlin, 

1993. 

101. ROETZEL, Calvin J., Judgement in the Community: A Study of the 

Relationship between Eschatology and Ecclesiology in Paul, Publisher Leiden: E J 

Brill, 1972. 

102. RÖMER, Thomas, Le peuple élu et les autres: l'Ancien Testament entre 

exclusion et ouverture, Publisher Du Moulin, Poliez-le-Grand, 1997. 

103. SAFRAI, Shemuel, TOMSON, Peter J., The Literature of the Sages: Oral 

Torah, Halakha, Mishnah, Tosefta, Talmud, External Tractates, Fortress, 1987. 

104. SANTINI, Luigi, Il Valdismo ieri e oggi, Editrice Claudiana, Turin, 1965. 

105. SCHOELL, Rudolfus, Corpus Iuris Civilis, (volume tertium), Novellae, 

BEROLINI apud WEIDMANNOS, MDCCCXCV (1895). 

106. SCHWEITZER, Steven, Reading Utopia in Chronicles, T&T Clark, 

London, 2009. 

107. SCOTT, Samuel Parsons, The Civil Law, vol. XVI, Cincinnati, 1932. 

108. SHAILER, Mathews, Select Mediaeval Documents (History of Church 

and Empire a.d. 754 - a.d.1254), Chicago, Silver BURDETT and Company, 1974. 

109. SOARE, Gheorghe I., Forma de conducere în Biserica creștină, Tipografia 

"Carpați, București, 1938. 



59 

 

110. SOLA POOL, David De, Capital Punishment Among the Jews: A Paper 

Read Before the New York Board of Jewish Ministers, Forgotten Books, London, 

2017. 

111. STAN, Liviu, The Church and the Law, (Canonical Handbook. Other 

articles and studies), vol. IX, Andreiana Publishing House, Sibiu 2018. 

112. STAN, Prof. Dr. Liviu, Church and Law. Studies in Orthodox Canon Law 

(Theology of Law), vol. I, Editura Andreianana, Sibiu, 2010. 

113. STĂNILOAE, Prof. Dr. Dumitru, Jesus Christ or the Restoration of Man, 

Omniscop Publishing House, Craiova, 1993. 

114. SZYMANEK, Edward, The Lecture of the Holy Scriptures of the New 

Testament, Editor Pallottinum, Poznań, (Polland), 1990. 

115. TARLE, Yevgeny, Napoleon's Invasion of Russia-1812, Oxford 

University Press, 1942. 

116. The Papal Bull "In Coena Domini, translated into English, J. Hatchard 

Publisher, London, 1848. 

117. TOSTI, Louis, History of pope Boniface VIII, translated into Italian by 

Eugene J. DONNELY, Christian Press Association Publishing Company, New York, 

1911. 

118. TROCMÉ, Étienne, L'Evangile selon saint Marc, Labor et Fides, Geneva, 

2000. 

119. UNNIK, W. C. van, "Jesus: Anathema or Kyrios (1 Cor. 12:3)", in Christ 

and Spirit in the New Testament, ed. B. LINDARS, S. S. SMALLEY, Cambridge 

University Press, Cambridge, 1973. 

120. VESA, Pr. dr., Pavel, Clerici cărturari arădeni de outra dată, Editura 

Gutenberg Univers, Arad, 2008. 

121. VINTILESCU, Pr. Petre, Spovedania și duhovnicia, 2nd edition, Alba 

Iulia, 1995. 

122. VOICU, Archdeacon. Prof. Dr. Constantin, Patrologie, vol. I, II, Basilica 

Publishing House, Bucharest, 2009. 

123. VOICU, Archdeacon. Prof. Dr. Constantin, Patrology, vol. III, Basilica 

Publishing House, Bucharest, 2010. 

124. VOICULESCU, Marin, History of Political Doctrines, course notes, 

Hyperion Publishing House, Bucharest 1992. 



60 

 

125. VOYNOV M., PANAYOTOV, L., Documents and Materials on the 

History of the Bulgarian People, Bulgarian Academy of Science, Sofia, 1969. 

126. WAGSHAL, D., Law and the legality in the Greek East, Oxford University 

Press, 2015. 

WALTON, John H., MATTHEWS, Victor H., CHAVALAS, Mark W., Cultural-

Historical Commentary on the Old Testament, translators Silviu TATU, Luca 

CRETAN, Romana CUCULEA, Casa Cărții Publishing House, Oradea, 2014. 

128. WALTON, Jonathan Harvey, The Lost World of the Israelite Conques: 

Convenant, Retribution, and Fate of Canaanites, Inter Varsity Press, Downers Grove, 

2017, IL. 

129 WESTERMANN, Claus, Genesis 1 - 11. A Continental Commentary, Fortress 

Press, Minneapolis, 1994. 

130 WISE, Michael, ABEGG, Martin Jr. & COOK, Edward, The Dead Sea Scrolls, 

translated from English (USA) by Fortunato ISRAEL, Perrin, 2003. 

131 WOOD STEPHENS, William Richard, Saint John Chrysostom. His life and 

times, Charles River Editors, 2018. 

132. WRIGHT, Christopher J.H., Old Testament Ethics for the Christian Community, 

translation by Silviu TATU, Casa Cărții Publishing House, Bucharest, 2019. 

133. YANNARAS, Christos, Freedom of Morals, translation by CATUNIARI, 

Mihai, Anastasia Publishing House, Bucharest, 2004. 

134. YANNARAS, Christos, Orthodoxy and the West, Byzantine Publishing 

House, Bucharest, 1995.  

135. ZANKOW, Stefan, Die Grundlagen der Verfassung der bulgarisehen 

Orthodoxen Kirche, Druckerei Leemann & Co., Zürich, 1918. 

136. ZANKOW, Stefan, Die Verwaltung der bulgarischen Orthodoxe Kirche, 

Verlag von Karras, Kröber & Nletschmann, Halle (Saale), 1920. 

137. ZIZIOULAS, Ioannis, Ecclesial Being, translation Aurel NAE, Byzantine 

Publishing House, Bucharest, 2007. 

138. КИПРИАН (Керн), Православное Пастырское Служение, 

Издательство "Сатисъ", 2000. 

 

 

 



61 

 

V. STUDIES AND ARTICLES   

1. † DANIEL, Patriarch of the Romanian Orthodox Church, "A good soul before the 

Savior Christ", in Lumina, year VII, no. 156, p. 2. 

2. AVRAM, Florin Ioan, "Multivalence of the term <canon> and its 

importance in contemporary times", in Annales Universitatis Apulensis. Series 

Theologica, year VI (2021), Alba Iulia, p. 44-54. 

3. BÂRA, Ciprian, "Father Armand Munteanu has passed to the Lord", in 

Lumina, year VI, no. 37, p. 3-4. 

4. BARDY, G., "Sardique (Council of)", in Dictionnaire de Théologie 

Catholique, 14, (1939), p. 1109-1114. 

5. BAR¬NARD, Leslie W., "The Council of Serdica: Some Problems Re 

Assessed", Annuarim Historiae Conciliorum, 12, (1980), pp. 1-25.  

6. BOUDINHON, Auguste, "Interdict", in The Catholic Encyclopedia, New 

York, Robert Appleton Company, 1910, p. 73. 

7. BUZAN, Sever, "The Nature of Caterisirii", in Glasul Chiesa, year XIX 

(1960), no. 5-6, May-June, p. 447-459. 

8. CĂCIULĂ, Olimp N., "The Anathematisms of Saint Cyril of Alexandria", 

in Biserica Ortodoxă Română, year LV (1937), no. 3-4, March-April, p. 129-155. 

9. CÂNDEA, Spiridon, "The punishment of deposition from the clergy", in 

Revista Teologica, year XXIV (1934), no. 7-8, July-August, (part I), p. 244-259. 

10. CÂNDEA, Spiridon, "The punishment of deposition from the clergy", in 

Revista Teologica, year XXIV (1934), no. 9-10, September-October, (part II), p. 292-

304. 

11. CÂNDEA, Spiridon, "The punishment of deposition from the clergy", in 

Revista Teologica, year XXIV, (1934), no. 11-12, November-December (part III), p. 

400-411. 

12. CHIȚESCU, Nicolae, "Deosebire entre "oros" și "canon" și însemnătatea 

ei pentru recepția Sinodului de Calcedon", in Ortodoxia, year XXII (1970), no. 3, 

July-September, p. 347-364. 

13. CIUHANDU, Gheorghe, "Cărți de afurisanie sau de blăstăm", (part I), in 

Revista Teologică, year XVII (1927), November, no. 11, p. 331-341. 

14. CIUHANDU, Gheorghe, "Cărți de afurisanie ou de blăstăm", (part II), in 

Revista Teologică, year XXX (1930), September-October, no. 9-10, p. 369-384. 



62 

 

15. CIUHANDU, Gheorghe, "Cărți de afurisanie sau de blăstăm", (part a-III-

a), in Revista Teologică, year XXX (1930), November-December, no. 11-12, p. 450-

456. 

16. COLLINS, Adela Yarbro, "The Function of "Excommunication" in Paul," 

in The Harvard Theological Review, vol. 73, no. 1/2, Cambridge University Press, 

1980, pp. 251-63.  

17. COVERCĂ, Ioan V., "Judgment in the Church in the Ancient Age", in 

Theological Studies, 2nd series, 12th year (1961), no. 1-2, January-February, pp. 66-

85. 

18. COZMA, Ioan, "The word <canon> in church terminology. The meaning 

and use of the word in synodal canon law", in Altarul Reîntregirii, year IX (2004), no. 

2, p. 232-251. 

19. CURTE, Cristian, "Father Ioan Covercă", in Formula AS, year XXX, no. 

1447, (49), 10-17 December 2020, p. 16-17. 

20. DODS, Marcus, "The works of Aurelius Augustine", Bishop of Hippo, in 

Writings in connection with the Manichaean heresy, vol .V, Edinburgh, T. & T. 

CLARK, 1872, Book XXII, 71, p. 448-461. 

21. DURĂ, Nicolae V., "The Christian Church in the First Four Centuries. Its 

Organization and Canonical Basis", in Orthodoxy, Year XXXIV (1982), no. 3, p. 

451-469. 

22. DURĂ, Nicolae V., "Precizări privind unele noțiuni ale diritto canonico 

bisericesc (deposition, caterisire, excomunicare - afurisire e anatemă) în luce 

teachttura ortodoxe. Canonical study (part I-a)", in Orthodoxy year XXXIX (1987), 

no. 2, April-June, p. 86-110. 

23. DURĂ, Nicolae V., "Precizări privind unele noțiuni din diritto canonico 

bisericesc (depunere, caterisire, excomunicare/afurisire e anatema) în luce teachttura 

ortodoxe. Canonical Study (Part II)", in Orthodoxy, year XXXIX (1987), no. 3, July-

September, pp. 105-143. 

24. FEINBERG, C. L., "The Cities of Refuge", Bible Study 103, 1946, pp. 

411-416. 

25. FLOCA, John N., "Canons of the Synod of Sardica", in Theological 

Studies, 2nd series, XXIII (1971), 9-10, November-December, pp. 720-726. 



63 

 

26. FLOCA, Ioan N., "Caterisirea în Dreptul Canonic Ortodox", in Revista 

Teologică, serie nove, year XIV (86), (2004), no. 4, October-December, p. 123-133. 

27. FUMICHON, Bruno de Loynes de, 'Bishops as arbitrators in the early 

Church: The episcopalis audientia', in Arbitration International, vol. 39 (2023), no. 2, 

pp. 254-258. 

28. GEBBIA, Clara, "Sant'Agostino e l'episcopalis audientia", in L'Africa 

romana. Proceedings of the VI Study Conference, ed. Attilio Mastino, p. 683-695. 

29. GÉRARD, Siegwalt, BRUNNER, Peter, "Pro Ecclesia. Gesammelte 

Aufsätze zur dogmatischen Theologie", in Revue d'histoire et de philosophie 

religieuses, 45th year no. 3-4, (1965), p. 393-411.  

30. GERSHON, Galil, "Most ancient Hebrew biblical inscription deciphered", 

in Journal Egypt Archaeologique, no. 78, (1992), pp. 149-162. 

GIBAUT, John St. H., "The Pereginations of Canon 13 of the Council of Sardica", in 

Ritual, Text and Law Studies in Medieval Canon Law and Liturgy Presented to Roger 

E Reynolds, ed. Kathleen G. CUSHING and Richard F. GYUG, Aldershot, 2004, pp. 

141-160. 

32. GRIGORIȚĂ, Georgică, "The Study and Importance of the Old Testament 

Apocrypha Today", in Orthodoxia, year LVII (2006), no. 1-2, January-June, p. 132-

146. 

33. HOFMANN, Karl, art. "Anathema", in Reallexikon für Antike und 

Christentum, Band I, Stuttgart 1950, p. 428-432. 

34. HUCK, Oliver, "La creation de "l'audientia episcopalis" par Constantin", 

in Empire chrétien et Église aux IVe et Ve siècle, 2008, p. 295-315; 

35. ICĂ, Jr., Ioan, "Erezia neo-ortodocilorilor sau despre eros și agape în 

Biserica Ortodoxă a Greciei de oggi", in Mitropolia Ardealului, year XXXIII (1988), 

no. 4, July-August, p. 100-117. 

36. IVAN, Iorgu D., "Some canonical terms. Their Meaning and Explanation 

in Orthodox Church Law", in Theological Studies, Series II, Year XII, (1989), No. 4, 

July-August, pp. 78-101. 

37. IVAN, Iorgu D., "ΩΡΟΣ and ΚΑΝΩΝ in Church Law", in Ortodoxia, year 

XXII (1970), no. 3, July-September, p. 365-372. 

38. KIRSCH, Johann P., "Council of Trent", in The Catholic Encyclopedia, 

Vol. 15, New York, Robert Appleton Company, 1912, pp. 30-35. 



64 

 

39. KOSEK, Wojciech, "It is more blessed to give than to receive", in 

Memorial Book for Professor Waldemar Chrostowski in the 60-th Anniversary of His 

Birth, Warszawa, 2011, vol. 2. 

40. KUHN, Karl Georg, "Māranā ta", in Theological Dictionary of the New 

Testament, vol. 4, Grand Rapids: Eerdmans, 1967, pp. 469-470. 

41. LECLERQ, Henri, "Lateran Councils", in The Catholic Encyclopedia, 

Vol. 9, New York: Robert Appleton Company, 1913, pp. 16-19. 

42. LENSKI, Noel, "Evidence for the Audientia Episcopalis in the New 

Letters of Augustine", in Ralph MATHISEN (ed.), Law, Society and Authority in 

Late Antiquity, Oxford, Oxford University Press, 2001, pp. 83-89. 

43. LUZIO, Salvatore, "Degradation", in The Catholic Encyclopedia, Vol. 4, 

New York, Robert Appleton Company, 1908, pp. 677-678. 

44. MAZOUR, Anatole G., "V.O. Kliuchevsky: The Making of a Historian", 

in Russian Review, Vol. 31, No. 4. (Oct., 1972), pp. 345-359. 

45. MIKHAILOV, A.Yuri, "Ilya Stepanovich Berdnikov", in Bulletin of the 

Orthodox Theological Seminary, Kazan, No. 1 (14), 2005, pp. 5-10. 

45. MOKHTARIAN, Jason Sion "Excommunication in Jewish Babylonia: 

Comparing Bavli Mo'ed Qaan 14b-17b and the Aramaic Bowl Spells in a Sasanian 

Context", in Harvard Theological Review, 108, 2015, pp. 552-578. 

47. MUNTEANU, Alexandru A., "The Punishments Applied to Clerics by the 

Church", in Romanian Orthodox Church, LXXIX (1961), no. 9-10, pp. 902-910. 

48. MUNTEANU, Alexandru Armand, "The Application of Epitimes in the 

Light of the Holy Canons", in Studii Teologice, 2nd series, 13th year (1961), no. 7-8, 

September-October, p. 445-465. 

49. O'CONNOR, John Bonaventure, "Saint Ignatius of Constantinople", in 

The Catholic Encyclopedia, Vol. 7. New York, Robert Appleton Company, 1910, p. 

647-648. 

50. O'RIORDAN, Michael, "Apostolicae Sedis Moderationi", in The Catholic 

Encyclopedia, Vol. 1, New York: Robert Appleton Company, 1907, p. 645-646. 

51. OHME, Heinz "The Canons of the Fathers", in HARTMAN, Wilfried, and 

Keneth, PENNINGTON, The History of Bzantine and Eastern Canon Law to 1500, 

The Catholic University of America Press, Washinghton, 2012, p. 84-114. 



65 

 

52. PAPATHOMAS, Grigorios D., "Les sanctions dans la Tradition 

canonique de l'Église orthodoxe (Le Corpus canonum de l'Église, 1er-9e siècles)", in 

Revue de Droit canonique, t. 56, nos 1-2 (2009), pp. 281-322. 

53. PREDA, Constantin, "The Apostolic Synod of Jerusalem. A Model of 

Decision-Making in the Church (FA 15, 1-35)", in Anuarul Facoltàții de Teologia 

Ortodoxă București, no. IV (2004), p. 299-326. 

54. REGO, Juan, "Character Indelebilis and the Iconic Dimension of Ritual 

Actions", in The Liturgy in the Middle Ages, Editor Jaume AURELL, University of 

Navarra Spain, 2022, p. 27-40. 

55. ROMAN, Emilian-Iustinian, "Κανών - the quintessence of current church 

legislation", in Constantin DRON, The current value of canons, Doxologia Publishing 

House, Iași, 2016, p. 23-46. 

56. RUS, Constantin "The theory of the perpetuation of the effects of 

ordination: the return of ordained clerics to the state of laity", in Theological Studies, 

3rd series, 1st year (2005), no. 1, p. 36-48. 

57. RUS, Constantin, "Canonical guide on church offences and offences", in 

Mitropolia Banatului, year XXXV (1985), no. 9-10, September-October, p. 620-627. 

58. RYCKMANS, Gonzague, "Les religions arabes préislamiques" in Histoire 

générale des religions, IV, Paris, 1947. 

59. SABĂU, Gelu, "Church and State in East and West. Cele due cetăți și 

conflictul celor due puteri", in Studia Theologia Graeco-Catholica Varadiensis, no. 

1/2010, p. 173-192. 

60. SELB, Walter, "Episcopalis audientia von der Zeit Konstantins bis zur 

Nov.XXXV Valentinians III", in Zeitschrift der Savigny-Stiftung für 

Rechtsgeschichte: Romanistische Abteilung, 84 (1967), pp. 162-217. 

61. SHAHAN, Thomas Joseph, "Council of Agde", in The Catholic 

Encyclopedia, Vol. 1, pp. 206-207. 

62. SIRKS, A. J. B., 'The episcopalis audientia in Late Antiquity', in Droit et 

Cultures: Revue internationale interdisciplinaire, 65 (2013), no. 1, pp. 79-88. 

63. STĂNILOAE, Dumitru, "Autoritatea Chiesa", in Studii Teologice, year 

XVI (1964), no. 3-4, p. 201-218. 



66 

 

64. STĂNILOAE, Dumitru, "The Number of the Mysteries, their Relations 

and the Problem of Mysteries outside the Church", in Orthodoxy, year VIII (1956), 

no. 2, pp. 197-207. 

65. STĂNILOAE, Dumitru, "The Holy Spirit in Revelation and in the 

Church", in Orthodoxy, XXVI (1974), no. 2, p. 242-251. 

66. TROIANOS, Spyros, "Byzantine Canon Law", in Wilfried HARTMAN 

and Keneth PENNINGTON, The History of Byzantine and Eastern Canon Law to 

1500, The Catholic University of America Press, Washinghton, 2012, pp. 115-170. 

67. VASILE, Augustine, "Sanctification in Canon Law", in Studii Teologice, 

year XLI (1989), no. 5-6, September-December, pp. 17-27. 

68. VATAMANU, Cătălin, "Holy War" from the perspective of the Old 

Testament", in Studii Teologice, III series, year II (2006), no. 3, p. 100-119. 

60. VISMARA, Giulio, "Episcopalis audientia: l'attività giurisdizionale del 

vescovo per la risoluzione delle controversi le private tra laici nel diritto romano e 

nella storia del diritto italiano fino al secolo nono", in Scienze giuridiche, Serie 2, 54 

(1937), Milan. 

70. VLASTARES, Matei, apud Patrick VISCUSO, "Canon law as an 

instrument for the realisation of the Church in Orthodox ecclesiology", in 

International Journal for the Study of the Christian Church, Volume 11, Issue 2-3 

(2011), pp. 204-218. 

71. WESSEL, Susan, "The Formation of Ecclesiastical Law in the Early 

Church", in Wilfried HARTMAN and Keneth PENNINGTON, The History of 

Bzantine and Eastern Canon Law to 1500, The Catholic University of America Press, 

Washinghton, 2012, pp. 1-24. 

72. ZAWADZKI, Konrad, "Die Anfange Des "Anathema" In Der Urkirche", 

in Vox Patrum, 28 (2008) t. 52, p. 1323-1334. 

 

VI. WEB SOURCES 

1. Acta Conciliorum Et Epistolæ Decretales, A.C. Constitutiones Summorum 

Pontificum, Tomus Secundus, Ab anno CCCCLI - ad annum DL, Parisiis, Ex 

Typographia Regia, MDCCXIV, p. 555-557, at 

https://play.google.com/books/reader?id=Jsnp2QFQhlYC&pg=GBS.PP14&hl=ro 

(accessed 10 May 2022). 



67 

 

2. Alexei Pavlov, in 

https://ru.wikipedia.org/wiki/Павлов¬_Алексей_Степанович (accessed 

21.01.2023). 

3. Bulla "Apostolicae Sedis Moderationi", 

https://www.newadvent.org/cathen/01645a.htm (accessed 14.01.2023). 

4. First Council of Narbonne, in 

https://www.biblicalcyclopedia.com/N/narbonne-councils-of.html (accessed 

14.01.2023). 

5. LABBÉ-COSSART, Sacrosancta Concilia ad Regiam editionem exacta 

(Tomus tertius ab anno CCCCXXI ad annum CCCCL, col. 806-807), in 

https://www.digitale-sammlungen.de/de/view/bsb10321966?page=400, (accessed on 

18.03.2022). 

6. MORTANGES, René Pahud de, "Interdikt", in Historisches Lexikon der 

Schweiz (HLS), Version vom 23.01.2008, in https://hls-dhs-

dss.ch/de/articles/009626/2008-01-23/, (accessed on 3.09.2022).  

7. PFAFF, Carl, "Pfaffenbrief", in: Historisches Lexikon der Schweiz (HLS), 

Version vom 27.09.2010, in https://hls-dhs-dss.ch/de/articles/009803/2010-09-27/, 

(accessed on 03.09.2022). 

8. Regulations on the Church Court of the Russian Orthodox Church 

(Moscow Patriarchate) (of 26 June 2008), 

http://www.patriarchia.ru/db/text/428440.html, (accessed on 22.01.2023). 

9. Sacrosacncta concilia, Tomus tertius, ab anno C C C X X X I (431) ad 

anno X X X X L (450), "Exemplum epistolae Cyrilli episcopi Alexandrini ad 

Nestorium de excommunicatione", p. 396 - 418, in https://www.digitale-

sammlungen.de/de/view/bsb10321966?page=7, (accessed on 26.03.2022). 

10. Theodosiani Libri XVI cum Constitutionibus Sirmondianis (429-438) - 

1.27.2, in https://droitromain.univ-grenoble-alpes.fr, (accessed 25.01.2022). 


